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FOREWORD

This English translation of Rosmini’s Diaries has been made from volume 1 of the
Italian National Edition which is entitled Seritti antobiografici inediti, [Unpublished Auto-
biographical Writings] Rome 1934. The Introduction tells us that there is no date
given for these writings but they seem to have been almost completely drawn up or
edited in the last years of Rosmini’s life presumably from 1848-1854. The three
autobiographical diaries, Diario dei viaggi, Diario personale, and Diario della carita also
provided the documentary source for Pagani’s Life of Rosmini which was published
at Turin in 1897.

Hopefully readers will find them as fascinating to read as it has been for me in
working on them. I wondered at first whether they would be very interesting but the
events of Rosmini’s life and the life of the Order are brought to life for us as he
himself speaks. Events such as the foundation in Tamié and it demise and the dif-
ficulties Rosmini experienced with the foundation in Trent, to give just two examples,
are given a special poignancy. It goes without saying that his time in Gaeta and Naples
make riveting reading and give us an insight which is lacking in merely reading the
lives of Rosmini. We can live through these events with him.

It is important to note that the style of the book is different from that of his
philosophical and theological works. They are diaries and therefore jotted down with
abbreviations and occasional errors etc. I ask your forebearance with the translation. I
had to tread a fine line between keeping to a more literal text, grammar etc and in
some cases altering the text slightly to make it more approachable for the reader. Too
much departure from Rosmini;s own words and style would lessen the vividiness
which the Diaries impart. The National Edition notes vatious places where sentences
are incomplete etc. Rosmini tended to use a lot of initials, presumably to save time,
and these had to be addressed to make sense for the reader.

As usual it is my pleasant task to thank those who helped with the preparation of
this translation. I am especially grateful to Domenico Mariani, of the Rosminian
Generalitial Curia, who patiently helped me with the text; my thanks also to Bernard
Collins, Antonio Belsito and Anthony Davies. The latter examined Rosmini’s math-
ematics in the Diario dei 17iaggi updating the terms of the original text and giving his
own rendition. I am also grateful to Stefano Valdanega who works in the Centro
Internazionale di Studi Rosminiani at Stresa, for his help and for supplying us with the
letter from G Boccardini to Giuseppe Morando on the subject. Finally I thank once
more the indefatigable Norma Platts and Janet Blackman who proof-read the text and
made helpful suggestions.

J. Anthony Dewhirst.
St Mary’s, Derryswood.
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The Diaries of Blessed Antonio Rosmini

Early Youth, Studies and Ordination

1797 — (24 March) — Rosmini was born at Rovereto in the Trentino, of Pier Modesto,
a patrician noble of the Holy Roman Empire, and Giovanna of the Counts
Formenti di Biacesa sul Garda. The Rosminis were of Bergamasch stock: a
certain Aresmino (hence the family name) came from the Val Brembana. In
the 15% century, when the Venetian Republic ruled Rovereto, he governed
this city as Constable and later took up residence there. In the following
centuries the Rosminis provided courageous soldiers and skilful man-
ufacturers in the silk trade. By the middle of the 18t century they were the
most notable people in the city’s census.

Rosmini’s infancy was serene and happy in a rather restricted environment
but one of patriarchal virtue and he was reared by an intelligent and loving
mother. As a youth he was completely healthy in body and mind. As an adult,
he said that his enjoyment in the complete vigour of bodily life which he
experienced up to the age of 20 gave him some idea of what Adam and Eve
must have felt like.

Cultural influences: — In the family he was influenced through the work of
his Uncle Ambrose, the elder brother of his father, a lover of the fine arts and
a fine amateur in painting and architecture and in his native city, through the
work of local noble traditions; it is sufficient to recall the Accademia degli
Agiati.!

His own cultural formation was extraordinarily intense and comparable to
that of his contemporary Giacomo Leopardi. As soon as he tasted
philosophical studies he immersed himself in them enthusiastically, he would
vividly recall this in his discourse Degli Studii dell’Autore *[ About the Author’s
Studies] (1850):

In my youth, when I knew nothing of what had been thought and
written, I plunged enthusiastically — the way the young do — into
philosophical questions. I was introduced to them by Pietro Orsi,
whose name is virtually unknown but whom I shall never forget.
Night and day, my mind ranged to and fro over the vast field of
philosophy — it was like wandering in a garden. I experienced the
delight that comes with one’s first scientific glimpse of truth. I was
full of almost arrogant self-assurance and the limitless hopes so
characteristic of the young, when nobly and in full awareness, they
apply their minds to the universe and its Creator and seem to take
them in as easily as breathing. I was not awed by any difficulty I
encountered, but stimulated. I considered every difficulty to be a

1A literary and scientific academy founded in 1750, which promoted a leisurely (hence agio) approach to
learning rather than an impatient and hasty one which would mar learning rather than help it. [Ed.]



The Life of Blessed Antonio Rosmini

mystery designed to awaken my curiosity, a treasure to unearth.
Each day I wrote down the results of this ingenuous and still
amateurish philosophical freedom, aware that I was sowing the
seeds for the life’s work which God had assigned to me. In fact, all
the works published when I was older sprang from those seeds.?

Several such notes and youthful sketches remain, witnessing to this
moving statement of the mature philosopher.

1813 — “This year was, for me, a year of grace. God opened my eyes to many things
and I learnt that there was no true wisdom but in him.” He wrote these
words in his Diary: they are about his vocation to the priesthood, at first
strongly opposed by his parents. It is an affirmation of his ascetical
inclination, another of his deep-rooted spiritual traits.

1816 — After his early studies at Rovereto he went to the University of Padua, and
enrolled in the faculty of Theology, but at the same time, he pursued all kinds
of knowledge in keeping with his encyclopaedic intellect. During his
university years he conceived of vast works of history, philology, metaphysics
and literature, of which schemes, sketches and notes remain; and this reveals
a third characteristic principle of his, that is, his disposition to organise works
which were social in nature. He zealously planned and began a Society of Friends
(1819), intended to spread little by little to the whole of Italy, with the aim of
a moral, religious and cultural renewal, using all the most modern means,
primarily printing and scientific laboratories. He planned all this with an
openly Catholic character and without revolutionary aims, but with an
attitude of cautious reserve towards the Government, of which he feared the
suspicious police. This attempted Society, already ridiculed ‘as a project full of
wind’ by his young friend Nicolo Tommaseo,* failed.

1821 — Priestly Ordination (21 April). He began a period of ‘recollection’, consisting
in prayer and study, which lasted until 1826. He lived with his mother and a
cantankerous and strange brother, prudently administering an outstanding
fortune left to him by his father: he was generous but wise in his charity. He

2 AR., Introduzione alla filosofia, (= Introduzione), Edizione Critica (=Ed. Crit.), vol. 2, 1979, I, IL, II, n. 52,
pp. 100-101. [Introduction to Philosophy. About the Author’s studies, Durham, 2004, n. 52, pp. 101-102]. Diario
Personale, p. 419. [An asterisk against a work in the text denotes its translation into English. Ed.]

3 AR, Cf. Diario Personale, p. 419.

4 This was a steady friendship but one full of contrasts to the end, because of their different natures.
Tommaseo always recognised, however, the moral superiority of his friend: ‘His pure mind saw through
my troubled one and we understood each other without words. One day he spontaneously said to me
with sorrowful affection “Durum est 1ibi contra stimulum caleitrare’ (It is hard for you to kick against the
goad]. And I certainly experienced it....A distinguished man and as it were a column of light on my
journey!”



The Diaries of Blessed Antonio Rosmini

did not only read much but he wrote as well. Politics became his persistent
thought and work. This was a work of imposing and unifying thought, uniting
religion and philosophy. Unity is, moreover, one of the fundamental qualities
of Rosmini’s mind. If he dealt with philosophy he immediately stated its
relationship with morals, psychology and ontology, with politics and religion
and if he dealt with religion he immediately experienced and stressed its
connections with philosophy and politics.

His intense recollection was interrupted only for brief intervals by journeys
(to Rome in 1823, to Modena etc.) which helped him to keep in contact with
the world. At Rome he was advised to enter on an ecclesiastical career as an
Auditor of the Rota, a secure way for him to loftier positions. He refused for
ascetical reasons.

The religious vocation of his sister, Margherita, who was very close to him
in heart and mind, provided him with the opportunity for getting to know the
Marchesa di Canossa from Verona, the Foundress of The Daughters of Charity,
now Venerable, and close to being honoured at the altar.> The Marchesa
urged him to join her in founding also a male order analogous to that of her
Danghters.

Rosmini’s Panegyric

1823 — On 24 September he gave his Panegyric on Pius VII in the church of San
Marco at Rovereto. He enlarged it and gave it to the printers. It is subst-
antially the first essay of his political studies. His criticism of Napoleon’s
politics provided him with the opportunity to expound some of the chief
principles of the system which he had considered. The Austrian censor
received this writing badly and looked on the author with suspicion. Rosmini
was seen to be a ‘hot potato’. The mutual suspicions between Rosmini and
Austria thus began, also the antipathy which exploded later in 1848. From his
first political writings in 1821 to those of the following years there would
appear an evolution in Rosmini’s thought from a strong initial conservatism,
favoured by his family and the social environment of his birth, to broader
views, and even if with great reserve, more liberal ones. His detachment from
absolutism began on religious ground with a clear cut opposition to Jos-
ephinism¢ and a vigorous affirmation of the liberty of the Church, and later
this gradually extended into the field of relations between government and

people.

5 Now St Maddalena di Canossa (Ed.).
¢ This term is used in reference to the ecclesiastical policies of the Holy Roman Emperor Joseph II of
Austria (1765-1790). [Ed.]

10



The Life of Blessed Antonio Rosmini

Plans for an Institute

1825 — He conceived, as in a clear vision, the plan of a new religious congregation,
different from that suggested by St Maddalena di Canossa.

1826 — In February he went to Milan with the intention of making his fixed home
there until the completion of his great political work. He took a liking to the
Milanese and made many friends among the clergy, among the aristocracy and
among cultured people of all types. Through Tommaseo, who was a guest in
his house in order to help him in his poverty, he came into contact with the
group of young romantics. He felt he should give his work a more ‘popular’
style and began to turn away from the ‘pure style’ that he enthusiastically
cultivated in his youth, to modern prose. He began his friendship with
Manzoni, which would have greater development later on.” Another im-
mediate friendship was that which he formed with Count Giacomo Mellerio,
already Governor of Milan, a good and charitable man.

Rosmini’s Ascetical Principles: the Institute of Charity

1827 — In Mellerio’s house he met, in June, the priest from Lorraine, Father Jean
Loewenbruck, a man of unusual zeal and spirit of enterprise, from whom he
received a crucial nudge to form a new religious society. The chosen place for
beginning it was Sacro Monte Calvario, a hill near Domodossola, Mellerio’s
native city.

Rosmini’s stay in Milan was of decisive importance in his life. In these two
years the direction of his activity developed. A life of philosophical thinking, a
social life, a religious life were three great objects which up till then were, so
to speak, competing for his intellectual attention. He dealt with putting the
practical realisation of his aspirations in order, all of which were equally
desirable to him. In Milan he began by being convinced of the need to put the
reform of philosophy before the work of politics (the logical precedence of
logic over practice). Such a conviction determined the work which would give
him greater and more widespread public esteem.

1828 — At Milan, also, his vocation to religious life became really practicable. This
implied the formation of his asceticism. For him the foundation of a religious
order was first of all the founding of a new form of asceticism. He realised

7 Manzoni discussed ‘the idea of being’ at length, and almost obstinately, with Rosmini, and accepted it
after ten years of resistance, but he accepted it fully, as it turned out from the splendid eulogy (almost
incredible coming from a man so loathe to give praise) which he made of the whole Rosminian system in
his dialogue Dell Invenzione (1850). Especially in the last years of Rosmini’s life his friendship with
Manzoni became more affectionate and more intense through mutual sympathy and esteem.

11



The Diaries of Blessed Antonio Rosmini

this firstly with himself, not only by giving, as it were, a new theory to
Christian asceticism, but by practising it without reservation in all its depth.
Its novelty consisted in a profound study of the concept of Charity (from
which the new Institute would take its name) and in a development of this
sublime and fruitful principle. With regard to this, Rosmini aimed especially at
action in depth, as the stimulus of the interior life thirsting for perfection, and
external action tending to good in its widest sense.? Hence his maxim of
indifference, understood as the universal disposition of the soul for every good
work, without a previous choice determined by personal and subjective
considerations, however upright and dignified these may be, but with a
sincere renunciation of such motives. The reasons for choosing good works
to be taken on and exercised in the world are reduced basically to the
indications of Providence and the will of God, which is the surest guarantee
of absolute objectivity and of a fruitfulness which is not apparent but real.
For a mind such as Rosmini’s, the essential question was not the decision to
consecrate his life, his actions and the fervour of his soul to good. This was
spontaneous in him; his noble and lavish nature provided him wonderful
energy for this. What he addressed was the problem of ¢hoice, which had to be
at the same time the supreme act of his personal liberty together with the
supreme renunciation of his own self and the most complete realisation of
charity, that is, charity according to Christ and according to the living
tradition of the Church. To uphold this in everything in keeping with the
most pure Catholic teaching was undoubtedly the decided aim of Rosmini
throughout his life.

Rosmini applied his maxim of indjfference in the Rule given to his Institute,
for which he did not pre-establish any special purpose, other than unlimited
charity, without excluding « prior; any good work of any type whatsoever. But,
it might be objected, it cannot do everything: also it is necessary if one wishes
to be practical to decide on doing one thing or the other. Certainly, but in
such a case the boundlessness of charity is preserved by leaving the choice to
the divine will, which of its essence tends to the realisation of the maximum
good in the world.” For this reason one of the principle rules of action in the
Institute lies in looking for the signs of the divine will which reveals itself in
ordinary or extraordinary ways. The more ordinary signs are the requests on
the part of our neighbour, the chief coming from persons such as bishops
endowed with authority in the Church of God, or the sight of our
neighbour’s needs in special circumstances. It goes without saying that this

8 A recollection of Tommaseo: ‘One day I was praising a person, who among other greater values, also
loved the arts, and he said to me in wise simplicity “be loves all that which is good”. And this statement
remained in my mind and I still see the attitude with which he uttered it.”

% In his private Diary 15 October 1846, Rosmini speaks to God: ‘I ask for good, the good that You know,
not that which appears to me’.

12



The Life of Blessed Antonio Rosmini

must coincide with the presence in the Institute of a sufficient number of
persons and their capability to do the work.

Being always ready for the calls of Providence, with an unlimited readiness
for any work of charity imposes on the Institute, both as a body and as
individual members, a continual effort to adapt to circumstances which can
vary. This implies a sacrifice, which is not a trivial one, both in individual
religious and Superiors who watch over their formation. This is naturally
easier in Orders that have a definite and limited purpose from the beginning
in their Rule, for example, either solely education, or only the care of the sick,
or simply Missions etc. Rosmini preferred, the more interior perfection which
comes from a rule of conduct which is more disinterested rather than the
practical advantages of this criterion and the greater and immediate success
that follows on it. In striving for unlimited charity the Institute does not ask
only of individual members a total disinterestedness but it must practise it
also as a body. For this reason it remains willingly on the sidelines, also
because Rosmini excluded ever having had an extraordinary vocation such as
other Founders of Religious Orders, called to special works, whose rapid and
notable development, was precisely the sign of a particular design of God.
From this point of view, as regards its vocation, the Institute is resigned,
always to remain in the last place, as a reserve, as we would nowadays say in
military or sporting terms; and it accepts for this reason those lesser
advantages which are the consequence of such a position. In compensation it
feels with this that it also has, in its smallness among so many other religious
families, much more famous and having many members, a function in the
Church rather to put into practice one of the characteristics of the charity of
Christ, which is the universal tendency to every good and at the same time the
humble renunciation of the advantages accruing from its own initiative in
setting about any special work of good whatsoever.

At Monte Calvario. the Constitutions

1828 — On 20 February, the first day of Lent he began his Institute, with fasting, and
prayer, amid all sorts of privations. He was on the summit of Monte Calvario,
in a tumbledown and unhealthy house near a Sanctuary of the Crucifixion.
Instead of suffering from this his health recovered. He was alone because his
French friend, Father Loewenbruck, had not been able to keep the fixed
appointment. To found a religious Order without even having a companion
with him, and simply hoping that God would send some companions without
looking for them in any way on his own, can seem odd, but it was completely
in accordance with the nature of his asceticism in which Rosmini waited to
complete his plan in its application from individual to community, showing in
this the mutual intermingling of his genius for metaphysics, ascetics and
organisation. These three were equally characteristic of his spirit. For the

13
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moment, however, it was his ascetical genius that prevailed and it would
remain the basic motive which dominated his conduct from now on. So he
wrote the Costituzioni dell’Istituto della Carita *[Constitutions of the Institute of
Charity]'0, which he would always hold dear as the work of the heart, as the
work of his heart, as the word which God uttered to him and with him in a
moment and in an area of love which touched on human matters, but at the
same time transcended them and transfigured them in a heavenly light.!!

Rosmini’s Vocation to write: his Early Works

1828-30 — In November 1828 Rosmini was in Rome, having left behind at Calvario a
little family of religious who had joined him and Loewenbruck after Lent. His
stay in Rome had two aims; to obtain a primary approval of his Institute from
the Holy See and to publish his first great work of philosophy. Both affairs
met with favour but the favourable acceptance of his philosophical work was
keener and more definite. In his audience of 15 May 1829 Pius VIII backed
him explicitly: his vocation was to write books and to work on philosophy.
This judgement of Pius VIII was later firmly confirmed by his successor
Gregory XVI (1831-1846). It was a decisive influence on Rosmini’s activity.
If up to then his writing philosophy had been an instinct or a need, it now
became a duty, a mission which providence assigned to him through the
mouth of the highest living authority in the Church.

10 Costituzioni dell’ Istituto della Caritd, Ed. Crit. vol. 50, Roma, 1996. [The Constitutions of the Institute of
Charity, trans. Denis Cleary, Durham, 1992].

1 One sole theme recurs in his letters in these months: to be purified, to be sanctified, to be consumed in
the fullest unity with God. However there was no prophetic or inspired statement in the hidden joy of
this silence: ‘I cannot put into words my thanks to the Lord for treating me with such great goodness. My
spitit needs to dwell by itself. How sweet this silence is! The Fathers were right to liken solitude to
Paradise: God and the angels are its dwellers. EC, vol. 11, letter 793, to Don Mirocleti at Milan, 20 March
1828, pp. 436-7.

And again ‘Solitude is dear to me because it plunges one into profound thoughts and causes us to
create within ourselves a society better than that of human beings. Nevertheless these mountains and
valleys and this silence and this peace do not possess my heart. Matetial places are too narrow for us: our
place is God’. Ibid., 18 April 1828, letter 812, pp. 462—4063.

And speaking of Loewenbruck who had not turned up after failing to make the meeting so that they
could begin the new Institute together: ‘However, what God has ordained will be accomplished in all
things; indeed what God has ordained from the foundation of the wortld is the only desirable thing, the
only good, whether it seems so to us or not, for we ate ill qualified to distinguish good from evil. I am
therefore not merely tranquil but even content with regard to my companion’s delay. The pleasure of
meeting will be all the greater on account of the long expectation. Sometimes our Lord keeps us waiting
for his favours in order to increase our appreciation of them, and to give us a fuller knowledge of his
kindness. He uses all the artifices of love. Ibid., EC, vol. 11, letter 776, to Count Giacomo Mellerio at
Milan, 29 February 1828, p. 413, [Letters of Rosmini, vol. I, London, R and T Washbourne, 1901, pp.
84-85].

14
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1830 — In the same year 1830 his Massime di perfezione cristiana* [Maxims of Christian
Perfection] and his Nuovo saggio sull’origine delle idee* [New essay on the Origin
of Ideas|!2 were published in Rome. In this work lay perhaps the seeds of all
the other works that he would publish later, because, although the topic was
principally one of ideology or gnoseology, there already appeared points on
psychology, morals, ontology, and theology with all their possible applicat-
ions. But we should note straightaway, that no matter how much Rosmini’s
philosophy is a unity, he did not develop it by writing works in systematic
order. His publications were usually determined from time to time by
circumstances which, in his eyes, made them topical, and which responded to
a need of society at a given moment.

The Nnovo saggio enjoyed great success and placed the author in the
forefront of the Italian philosophical world. We can say that from 1830 to
1850 is the period of the greatest flourishing of his teachings both in the
universities and ecclesiastical schools. What helped the success of the Nuovo
saggio was its critique of Anglo-French sensism, then still prevalent, and his
appeal to scholastic tradition and his involvement (in an antagonistic sense)
with the modern movement of Kantian idealism. His presentation of it as a
renewal of traditional Italian thought also helped. Scholars valued especially
his strict scientific and philosophical method, while others (such as Father
Roothan, General of the Jesuits) would have preferred a style more
immediately apologetic and religious in effect. But Rosmini thought that even
the effects of apologetics would not have been useful without a philosophy of
intrinsic value and unquestionable method. He had faith in the spread of his
teachings in the hands of Italian thinkers which he estimated ‘combines the
qguickness and clarity of the French, the accuracy and weightiness of the English, and the
depth of the Germans. But on top of all these things it is gifted with a great calmness of its
own: a calmness which it preserves even in the midst of great fervour, since even the Italian
imagination bas an order about it, and allows time to reach that full and perfect resolution
of the questions in which truth is to be found — so that when the questioning ends, real
knowledge begins.”'3 But in his last years Rosmini had to temper his early
optimism about the future success of his doctrines.

New Foundations

1830-35 — On the 3 May 1830 he left Rome to return to Calvario di Domodossola,

12 Antonio Rosmini, Massime di perfezione cristiana, Ed. Crit., vol. 49, Roma, 1976, [cf. Rules of the
Institute of Charity, Rome, 1994]. Nuovo saggio sull'origine delle idée, Ed. Crit., vols. 3—-5, Roma,
2003-20005 [A New Essay on the origin of Ideas, 3 vols. Durham 2001].

13 EC, vol. 111, letter 1323 to Michele Parma 1 January 1831, pp. 570-574, [ A Selection from the Ascetical
Letters of Antonio Rosmini, trans. John Morris [= Morris], Loughborough, 2000 vol I, p. 77].

15
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where he remained for a year setting up the regular life of the noviciate with
his companions. Meanwhile he wrote the Principi di Scienza Morale* [Principles
of Moral Science], the first application of the teaching of the Nuovo saggio,
which he published the following year in Milan. This five year period from
1830 to 1835 was a period of great external activity for Rosmini. Besides the
consolidation of the house at Calvario he set up the Institute of Charity at
Trent and Rovereto, the foundation (1831) of the Sisters of Providence (of which
he formed the spirit and special application to education in nursery schools,
elementary schools, orphanages and colleges), the mission (1835) to England
with a truly apostolic man at its head, Don Luigi Gentili, and the beginning
(1835) of a house for missions to the people in the Abbey of Tamié in Savoy
(which soon came to an end); following which, in 1836, came the invitation
of Carlo Alberto to take over the Abbey of San Michele della Chiusa.

Archpriest of Rovereto

1835 — In the Trentino, for the time being, Rosmini seemed to have the opportunity
for an extensive test of his ascetics and his gift at organising. He and his
companions were invited by the Prince Bishop Luschin to direct the Sem-
inary. He opened a College in Trent as well and he was personally appointed
Archpriest of his native city, Rovereto. The formation of the clergy of a great
diocese, the education of young people, and the pastoral care of a prominent
centre made for a complex and extensive undertaking which could have had
great repercussions. But all this was rapidly cut short through the covert
opposition of the Governor of Vienna who made use of the Curia of Trent to
obstruct the work of Romini and his companions and finally to get rid of
them. Particularly sad for him was his parting from the parish of Rovereto of
which he was in charge from October 1834 till October 1835. He left behind
a splendid example of pastoral charity, with a resulting moral and religious
renewal which would stay in people’s memories for a long time. (He wrote at
this time the Antropologia soprannaturale [The Supernatural Anthropology]
which was not completed and has been published posthumously). The same
outcome affected later, in 1849, another work taken on by Rosmini’s
companions for cight years, the parish of San Zeno at Verona: Austria did not
want him under its feet.

1836 — From this year Rosmini habitually resided in the Sardinian States, where his
Institute prospered and where the Government, first of Carlo Alberto and
later of Vittorio Emanuele treated him with respect and kindness. His work
took off in the University of Turin, as also in the whole of the North of Italy
and, later, in Tuscany When later still it filtered through into the south of Italy
special political reasons would obstruct its spread. A sign of the interest
which his doctrines aroused was the discussions concerning them with Abba

16
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at Turin, Testa at Piacenza, Paolo Costa at Parma, Galluppi at Napoli and
especially Mamiani. Rosmini responded to the latter’s book Rinnovamento della
Filosofia antica italiana (1834) with a large work of almost the same title (18306)4
which complemented the Nuovo saggio.

This is the year when he would come to Stresa where he would live
frequently later on. Stresa was his residence in the last years of his life; he
would die and be buried there.

The Institute of Charity and its Approval

1837— 1839 — The cause for the official approval of the Institute of Charity on the

part of the Holy See progressed. The rule was the subject of heated dis-
cussions because of the new form that it would give to religious poverty, and
it was finally approved. The Apostolic Letters of approval were issued on 20
September 1839 and contain the following eulogy of Rosmini, inserted into
them by Gregory XVI’s own hand: ‘Forasmuch as we are aware and know from
experience that our beloved son, the priest Antonio Rosmini, founder of this Institute, is a
man of eminent and singular intellect, adorned with noble qualities of soul, exceedingly
Jamous for bis knowledge of things human and divine, ontstanding for bis remarkable piety,
religion, virtue, probity, prudence and integrity, conspicuons for his wonderful love and
loyalty to the Catholic religion and to this Apostolic see...”

As I have said, Rosmini’s Rule is characterised by the spirit of indifference
to various works of charity and therefore to the various tasks in which those
who become members can be involved; and as experience shows, this
constitutes the greatest difficulty. Not being able to decide for oneself in
advance to be a priest or not, or to devote oneself according to one’s own
inclinations to one good work rather than another is an act of self-denial to
which the mentality of many people is averse. Moreover the Institute requires
an equal acceptance of the active life and the contemplative life, which only
few like.

It is natural to ask at this point: Is the Institute active or contemplativer 1
reply that it is contemplative by choice, while being ready to become active,
and perhaps being very active according to the indications of Providence,
depending on the individual case. Therefore the person who comes to the
Institute is called both to unremitting spiritual activity, aimed at the greatest
direct union with God, which is proper to the contemplative life, and at the
same time called to an unlimited and generous activity in the area of charity
towards his neighbour. However he must be ready to pass from one to the
other, but not on account of his own inclination or decision. It is obedience,
that is, the will of God, which decides according to each individual case. As

141/ Rinnovamento della Filosofia in Italia. Cf. Vol. XIX—XX, Edizione Nazionale, Fratelli Bocca, Milano,

1941.

17



The Diaries of Blessed Antonio Rosmini

we see, living an ascetical life brings with it risk. Certainly the person who
desires the perfection of the Gospel can appreciate such a norm of conduct,
but humanity for the most part holds a more modest way to be more prudent.

Besides seeing interior perfection as important, the Institute is very
moderate regarding food, clothing, and dwelling, conforming itself to
common standards of good Christians, without imposing special bodily
penances, and having regard for the needs of individuals in case of ill health
or extraordinary necessity. It encourages, moreover, with due prudence, even
the particular inclinations of individuals, when these can be of service for the
common good of the Church or society. This happened, for example, with
Father Vincenzo De-Vit, the notable Latinist, whose great talents in the field
of philology, would have been a loss to the scientific world; and his superiors
relieved him of any other job in the service of the Institute which might have
prevented him from attending to his studies and of completing the mon-
umental works of his Lexicon, and his Onomasticon, which are such a renowned
and valuable contribution to classical culture, for the benefit of students the
world over.

The Institute simply demands of the person who wishes to enter it an
upright intention and a free state of life. The noviciate lasts for two years. The
Superior General allots each religious who has completed his noviciate, a
specific task, according to the age and capacity of the individual and
according to the needs of the Institute. The General is nominated for life!s
and he deals with the appointment of Provincial and local superiors. The
appointment of General is by election. The electors are religious who are
engaged in certain principal tasks in the Institute; they are taken from the
class of Presbyters': priests who, chosen by the General, add to their three
vows of poverty, chastity and obedience, the special vow of obedience to the
Sacred Pontiff for the Missions in any part of the wotld, and the special vow
of caring that the observance of religious poverty is not relaxed in the
institute.

The special vow of Presbyters is a sign of that attachment and devotion to
the Holy See which was a characteristic of the spirit and conduct of its
Founder, and which he has left as his legacy to the Institute. The latter, as all
other religious orders, sees in the Pope the very author of its life, because
from his authority and the papal approval derives the possibility of subsisting
as a Congregation, which can act and spread throughout the Church, with
that independence from bishops which is necessary in practice for its
development. Furthermore, the Institute reveres in the Pope the centre of
unity which makes possible the universality which is proper to the Catholic

15 According to the Rule of Life, n. 168 cf. nn. 172173 [Ed.].
16 But see Rule of Life, n. 182 ff. Electors are not now confined to Presbyters though, apart from the ex
iure members, there must be at least one from each Province (183 b) [Ed.].

18



The Life of Blessed Antonio Rosmini

Church and the charity of which the Institute desires to be a living
instrument.

A Proposed Medical College: a Spate of Publications

1837-1848 — This was a period of work: of the spread of the Institute and of many
publications.

The good which one can do for one’s neighbour is of a threefold nature:
spiritual good, intellectual good, and corporal good. 1837 saw the beginning
of the College with classical studies at Domodossola and in 1840 the setting
up of its elementary teachers!” (intellectual charity); in 1846 the Sodality of
Missionaries for the people in the parishes of Sacra di San Michele (spiritual
charity); in 1840 the first steps were taken for the Collegio Medico of S.
Raffaele (corporal charity). The plan for this College, for which the Prince of
Arenberg offered funds, is worthy of record as a witness to the interest of
Rosmini towards the medical sciences, which appears also in the last part of
his Psicologia* [Psychology]. For the increase of such sciences he planned an
institution (which he in fact named the College of San Raffaele Arcangelo)
which would use a laboratory for all kinds of study of medicine, with library,
laboratories for research and experimentation, and any other cultural
equipment suitable for its end. The College would have had a hospital
annexed to it. The result of obtaining this would be to make progress in the
science and art of medicine and of offering a soundly organised school for the
practice, consultation and discussion for young medical students and also
adults desiring to perfect their studies. Its scientific and technical direction
would have been catried out by skilled doctors. The Rosminian Institute
would have been concerned with the organisation, administration, and
spiritual and material assistance of the sick in the hospital annexed.

The works published at this time were: Storia dei sistemsi morali [History of
Moral Systems| (1837), the Sommaria cagione per la guale stanno e rovinano le umane
societa* |The Summary Cause for the Stability or Downfall of Human
Societies| (1837), La Societa ¢ il suo fine [Society and its End] (1839) — these
two are large fragments of his great youthful political work, — the
Antropologia in servizio della scienga morale* [Anthropology as an Aid to Moral
Science](1838), a brief Saggio della Statistica |[Essay on Statistics| (1844), Manuale
dell’Esercitatore (1841) [Manual of the Retreat-master] — an ascetical work —
Trattato della Coscienza Morale* Treatise on Moral Conscience] (1839), Filosofia
del Diritto* [Philosophy of Right| (1841-1845), Risposta al finto Eusebiano [Reply
to the so-called Eusebio Cristiano] (1841), Nozioni di peccato e di colpa [1deas of

17 These Rosminian teachers operated in the municipal elementary schools at Stresa, Intra, Calice,
Domodossola, Cameri, Craveggia, and Malesco, all places in the province of Novara [now Verbania,
Ed.].and also Arluno near Milan.
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Sin and Fault] (1841), Compendio di Etica, in Latin, [Compendium of Ethics]
(1847), Vincenzo Gioberti ¢ il panteismo [Vincenzo Gioberti and Pantheism]
(1846), Teodicea* |[Theodicy| (1845), Psicologia* [Psychology| (1845-1850).
There were also works written at this time but published posthumously: I/
principio supreme della Metodica® [The Ruling Principle of Method] and other
pedagogical writings, Conferenze al Clero [Conferences to the Clergy],
Razionalismo nelle scuole teologiche [Rationalism in the Theological Schools), the
Saggio storico-critico sulle Categorie [The Critical and Historical Essay on the
Categories|, the Dialettica [Dialectics], etc.

Now it was no longer the sensism of Locke that preoccupied Rosmini. He
rather took on confronting German idealism in the developments of Fichte,
Schelling, Hegel, and at the same time he foresaw (especially in the Psicologia)
the arrival of the more or less material positivism which would triumph in the
second half of the nineteenth century. In the philosophical field he wished to
expound the synthesis and distinction of the ideal and the real at the same
time. He was opposed to an excessive value of one over the other which the
idealism and positivism of the XIX century gave to them in a sense contrary
to his own. The search for a systematic, basic and complete middle way
between idealism and realism was the fundamental characteristic of his
system, in the service of the moral situation of man and of the world, a
philosophy which is integral to life. In the religious field he proposed a
renewal of dogmatic and moral theory, which, by realigning itself with
scholasticism, would renew its eminent tradition and at the same time give it a
new development adapted to the mentality of modern times.

Opposition

1841 — It was in this area that he had to face the most bitter opposition; because in
philosophy an attack was mounted on him more severe in form than in
substance. In 1841 Gioberti, published a first volume Degli errori filosofici di
Apntonio Rosmini [On the Philosophical Errors of Antonio Rosmini], to which
the followers of Rosmini responded. But the latter was much more pre-
occupied with another attack printed clandestinely and spread at first almost
secretely under the pseudonym of Eusebio Cristiano (1841), on the occasion
of his Trattato della Coscienza Morale. Soon it was found out to be the work of a
small group of Jesuits'$; even the historians of the Company recognise this
now, denying, however, that the book was approved by the General Father

18 A few years later in 1847 the Jesuits were driven out of Switzerland and took refuge in Italy leaving
Vallese via the Simplon. Rosmini gave them hospitality at Stresa and he looked after a few for more than
a month tending their illness. These were times unfavourable to the Jesuits and that act was judged
harshly. Someone advised Rosmini that this would harm his Institute. He replied: ‘If the Institute is
destroyed because of charity, it would attain its end which is to be sacrificed to charity’.
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Roothan. He reproved the style and method but in effect favoured the
opposition to Rosmini both then and later. The most probable explanation
for such an attitude lies in the fact that Rosmini had attacked pure prob-
abilism in the Trattato della Coscienza Morale, holding that the use of the so-
called reflex principles (such as lex dubia non obligat [a doubtful law does not bind]
was not lawful when one doubted whether there was 7n#rinsic evil in the action
which one wished to do. Without this important reservation he held that the
passing from probabilism to laxism would be fatal. His Risposta al finto Eusebio
was a lively one and appeared even to some of his friends, as harsh.!” Pope
Gregory XVI intervened in his favour breaking off the controversy with a
decree (1843).

Meanwhile the books published, the vast correspondence, the many good
works and the very controversies regarding his teaching threw even greater
light on the person of Rosmini, who, by this time, was in a more or less close
relationship with the greater part of the most eminent personalities in Italy
and in foreign parts; he can be said truly to be one of the great figures of that
half of the century in Italy.

Rosmini the Politician: Mission to Rome

1848 — We are at the most dramatic petiod of Rosmini’s life: in the turmoil of
politics.

With youthful energy, he shared sympathetically in the enthusiasms and
springtime optimism. He had already greeted with joy from 1846 the election
of Pius IX and the amnesty,0 dropping the reserve which had been imposed
as long as Gregory XVI lived to whom he was bound with special bonds of
gratitude. In his great youthful political work he had made a notable
development, as has been mentioned, but in the years following, the wide
contact which he had had in the world either through personal relations or
through correspondence had led him to a profound evaluation of national
movements. “The 19t century’, he stated, ‘is the century of nationalities’. But
in the conclusion of his Filosofia del Diritto he had already acutely foreseen the
eventual deterioration of that movement into national egotisms harmful to the
true well being of the civil world. He wanted the Pope to take on the

19 In Eusebio Cristiano in language which was harsh and violent Rosmini was accused of complying with
the teaching of Luther, Calvin, Baius and Jansen because of the distinction which he made between the
concept of sin and the concept of fault, a distinction which helped to clarify the notion of original sin.
Rosmini defended himself by showing how his teaching was conformable with that of the Fathers and
Doctors (especially St Thomas) and the most notable Catholic writers coming afterwards, and he flung
back the accusation by pointing out that his adversary’s mode of thinking and expression smacked of
Pelagianism.

20 Presumably this refers to the Pope’s amnesty for neatly all political prisoners and exiles. Cf. Claude
Leetham, Roswini, Priest, Philosopher and Patriof, Longmans, Green and Co., 1957, p. 340. [Ed.]
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leadership of that movement, not only in order to acknowledge its justice, but
also to temper excesses and to harmonise it with the superior ideal of the
solidarity of the human race; nothing seemed to him more fitting for this than
an institution such as the Catholic Church. As regards the other question of
the day, that is, the form of government, Rosmini had come to favour a
regime which granted to the people a broader and more spontaneous share in
government but he was very opposed to a servile imitation among us of
foreign constitutions whether of England or Spain or France. He wanted
Italians ‘to do their own thing’ creating their own type of constitution. For
him the risorgimento had to be above all a spiritual and intellectual eman-
cipation from foreign influences, an affirmation of national originality in
every sphere.?!

1848 — In March, after the Five Days?2, he went to Milan in order to have two works
printed, which were later to be his misfortune. One was the Costituzione secondo
la giustizia sociale |[Constitution according to Social Justice| in which, having
made an acute and severe criticism of the constitutions of the French type,
which led to demagogy and parliamentarianism and occasions for continual
resurging revolutions, he proposed a scheme for a Statute according to his
principles. He sought also to popularize them in a series of articles published
from 1 July to 5 August on the Risorgimento, directed by Cavour, with the title
La Costituente del Regno dell’ Alta Italia [The Constitution for the Kingdom of
Northern Italy]. The little book of the Costituzione had an appendix Su//’ Unita
Italiana [On Italian Unity|, in which Rosmini adhered to the concept of
federal unity, excluding Austria from Italy. The federal Diet would reside in
Rome and would have the Pope as President. So he had a very optimistic
vision of things and trusted in a grand reform of the Pontifical State.

The other work at the time (but already written in 1832) was Le Cingue
Piaghe della Santa Chiesa [The Five Wounds of Holy Church] which would
cause a great row later on, Rosmini being called a dangerous reformer. In
reality the book struck especially at the limitations which came to the Church
from its relationship with lay power beginning in the Middle Ages and later in
modern times, and he wished to remove from princes the nomination of
bishops granted by Concordats. He substituted the ancient system of
nomination by the clergy and the people, giving to the people, however, a

21 Rosmini, who usually kept himself in dignified tranquillity, displayed fiery energy in reproving Italy for
its servility to thought beyond the Alps. ‘In her laxity, in her superficial studies, she is like an immature
child reciting the lessons leatned in somebody else’s school, and unable to produce a philosophy or
teaching of her own nor any overall nation-wide view. Let her awake and seck the intellectual unity she
needs. She has only to desire it, and she will have it; her ill-starred beauty would recover all its strength
and glory,” Introduzione alla filosofia, Ed. Crit., n. 55, p. 107 [Introduction to Philosophy vol 1, About the
Author’s Studies, Durham, 2004, n. 55, p. 108. Ed.]

22 The uprising in Milan against Austria on 17 March 1848. [Ed.]
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very limited participation with the formula ‘the clergy judge, the people
witness’. However this might be, the whole book breathes an ardent zeal and
a profound attachment to the Catholic Church as a divine institution.

Up to July Rosmini stood aloof from public life both to maintain the reserve
proper to his religious life and to practise his principle of not involving
himself in business on his own initiative. But his letters to Don Carlo Gilardi,
his confidante residing in Rome, betray a profound and almost feverish
interest in the political situation with interesting opinions on the line of
conduct he wished the Pope to follow with regard to Italy and the whole
European movement of that period.

On 31 July, when he was at S. Bernardino dei Grigioni for a cure, he was
called to Turin by a letter from Gabrio Casati, the President of the
Piedmontese Ministry. On the 2 August he was in Turin. He saw Casati and
then Gioberti, who had first suggested summoning him. On 3 he came
before the Council of Ministers and the proposal was made to him that he go
on a mission to Pius IX in the name of Carlo Alberto, to induce him to ally
himself with Piedmont in the war against Austria. Rosmini put forward the
difficulties that he would encounter in Rome, among which would be the bad
impression produced by certain anticlerical acts of the successive
governments in Piedmont after the Statute. He proposed instead to negotiate
for a sincere Concordat, on the basis of practical freedom for the Church,
and for a Confederation of Italian States with the Pope as President. The
Ministers gave their assent; but later did not provide him with precise, formal
instructions, which he wanted in order to act with authority. They floundered
about in a very uncertain fashion, and basically were not altogether frank with
him. The reason Rosmini did not withdraw is that it was too critical a time.
The Austrians were by now in Milan again, and Carlo Alberto with his army
was in retreat.

On the morning of the 10 August Rosmini was at the General Headquarters
at Vigevano. Carlo Alberto, who already knew him, received him kindly and
gave him a letter for Pius IX. On 15 August Rosmini arrived in Rome and on
17 was received by the Pope, who, after a few days, informed him through
Cardinal Castracane to prepare himself for the Cardinalate. Meanwhile in
Turin Casati’s Ministry fell and was succeeded by the Ministry of Perrone-
Pinelli, with which it was even more difficult to come to an agreement than
with the preceding one. Rosmini had devoted himself to both the Concordat
and the Confederation ideas, willingly welcomed by Pius IX and had
discussed them with Monsignor Corboli-Bussi, who was charged with this by
the Pope, and with the Tuscan Minister Scipione Bargagli. However, having
seen that at Turin, they had totally other ideas and only pretended an alliance
so that the war could be resumed at any rate he sent in his resignation as
Envoy Extraordinary, which was accepted.
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1848 — After the mission of Carlo Alberto ended, Rosmini remained in Rome
on the orders of Pius IX who wished to keep him by his side. He would be
made Cardinal in the December consistory and already it was rumoured that
he would be made Secretary of State. But the situation became ever more
complicated, because of the attitude of the new prime minister, Pellegrino
Rossi, who was too self-centred and authoritarian, so everyone ended up
discontented. The Pope, on Rosmini’s insisting that he dispense him from the
honour of becoming a Cardinal, replied rightly that in those circumstances the
burden was much more than the honour??

However on 15 November Pellegrino Rossi was assassinated. Rosmini,
who, at the time, was helping the Marchese di Pareto, the Sardinian Minister,
at the residence of the Camera dei Deputati at the Chancellery, went
immediately to the Quirinal to suggest more active measures against the
assassins to forestall the revolt that was smouldering. It was his belief that a
strong government was an indispensable requirement. But the terror and
confusion dominated the Pope who could not decide on forceful action. The
following day Rosmini witnessed the assault on the Quirinal from the
windows of the Albani palace. The Pope stopped this only by giving in to the
demands of the revolutionaries by accepting the Ministry which they wanted.
He left to them the choice of some of the Ministers among whom it seems
that he suggested Rosmini. Actually in the official communique of the
newspaper I/ Contemporaneo of that day, Rosmini’s name figures as President of
the Council and Minister of Public Instruction. Rosmini was advised of this in
the late evening by the Minister of the Interior, Galletti. He immediately sent
his secretary Don Giuseppe Toscani to make sure of the true will of the
Pope. Pius IX did not mention that he had protested to the Diplomatic Cotps
about the sudden violence and replied that on the one hand he would
welcome Rosmini’s acceptance in order to have in him a defence but that on
the other he feared that it would end up being squashed by his colleagues.
The trust necessary for Rosmini to commit himself to such an equivocal
position was lacking; and he immediately wrote his refusal to Galletti
declaring that he did not recognise the new Cabinet to be constitutional
because it was not appointed by a free Sovereign, and that he did not wish to
undertake any ministry without first being in agreement with his colleagues on
a programme of government. The Pope thanked Rosmini for this letter to
Galletti and immediately substituted Monsignor Muzzarelli: so the fact that
Rosmini was appointed first escaped the attention even of many of his
contemporaries.

23 In Italian I’ onere era troppo piu che I” onore! [Ed.]
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Rosmini at Gaeta: Further Intrigues

On the evening of 24 November Pius IX fled secretly from the Quirinale.
His brother, Count Gabriello Mastai, came to tell Rosmini of it very eatly the
next morning. Rosmini had already been informed through Cardinal Ant-
onelli, that in the case of the departure of the Pope from Rome, he would like
him to follow him. He set out on the journey immediately with Count Mastai
and reached Pius IX at Gaeta on the 26™.

Rosmini’s stay at Gaeta led to perhaps the bitterest days of his life. Affection
and mutual esteem persisted between him and Pius IX, but disagreements
arose and developed. First there was the disagreement about what was
immediately to be done. Rosmini disapproved of any delay in restoring
normality to the Government of the Papal State and desired the speedy return
of the Pope, if not to Rome, at least within his State, with his own forces and
not with foreign armies. Pius IX, under the influence of the reactionary party
which was supported by Cardinal Antonelli preferred instead to prolong their
stay at Gaeta. The disagreement which arose in judging the movement of the
times was more grave. Not two months had passed since he had been at
Gaeta, and already Pius IX was changing his opinion regarding political
liberties and the national movement itself. Rosmini insisted on a reform of
the given Statute but without abandoning the representative regime, and he
was whole-heartedly opposed to any action which could cause the Italians to
think that the Pope was against the national cause. He stated explicitly to Pius
IX that if such a conviction entered the mind of the Italians an irrevocable
split would occur between the nation and the Holy See, and inevitably the
collapse of temporal power would follow. The Italians would want Rome as
their capital (de facto there wasn’t any other) and they would take it by force if
not through love.

In this way some months passed in which the position of Rosmini with the
Pope became ever more difficult. The reactionaries with Cardinal Antonelli
worked at getting his promotion to the Cardinalate prevented to which Pius
IX had given his word. They succeeded in making Rosmini out to be too
‘liberal’ because of his proposal regarding the election of bishops by clergy
and people contained in the Cingue Piaghe and the Costitugione. Rosmini naively
lent weight to these intrigues by leaving Gaeta, where he noticed that he was a
persona non grata with the Curia.?*

24 He went to Naples also for the printing of some small religious works. Here, although living in
retirement, he made friends with men who were the elite of Southern Italy, and who would never forget
him. It is noteworthy that he had an edition of his works printed by Batelli at this time. It was here also
that he got to know the Venerable Father Ludovico da Casoria who many years afterwards on meeting up
with Antonio Stoppani, hearing him mention Rosmini, interrupted him raising his hands and eyes to
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Rosmini leaves Gaeta: two Works put on the Index

1849 — During his absence (from 22 January to 9 June) his adversaries got the two
works mentioned above put on the Index; but the matter was kept secret until
they succeeded in distancing him decisively from the Pope. Rosmini was
isolated and became aware of the chill of suspicion, and he noticed the
politics of the Pope taking a direction which he believed disastrous to the
Holy See and to Italy. Rosmini vainly attempted to explain also in writing the
accusations made against him. (For some unknown reason, this had not
reached the Pope). Now, also harassed by the Bourbon police, he obtained
permission from Pius IX and left Gaeta on 19 June. He left the Pope badly
biased towards him. He had told him to his face respectfully but with
firmness that he could not approve his political about turn. It was not a
question of furthering his career, but for him love of the truth was the basis
of his life.>> On his return journey, at Albano, where he was a guest of
Cardinal Tosti, he received, on 15 August, the communication of the decree
of the Index. Knowing well what a blow this was to his present and future
reputation, and therefore to the success of his teaching and of his Institute, he
submitted to it immediately with that loving obedience and deep faith in
Providence of which he was a witness throughout his life. Naturally the
cardinalate disappeared into thin air: the letters to his close friends document
the sincerity of spirit with which he gave thanks to God. 26

heaven and exclaiming with Neopolitan enthusiasm and whole heartedness: ‘Rosminil, Rosminil, what a saint
ol what a Saint, what a wonderful Mass he said!’

2 ‘Love of truth is inseparable from martyrdom’, words spoken by him in 1851 to the young Tancredi
Canonica, who died an old man, President of the Senate.

26 “The right thing is to let this persecution take place, for it is what God wills, or rather permits for his
adorable ends, and therefore I am perfectly happy....These are times of disturbance and passions are
strong. ...Once my two little works have been prohibited, it is only natural that there can be no more talk
of the Cardinalate....Furthermore many good things can come from these events: among others I foresee
one for which I am most grateful to God; and that is that I will keep myself more distant from the world,
and from situations so difficult and confused...” EC, vol. X, letter 6380, to Don Francesco Puecher at
Stresa, 15 August 1849, pp, 584-586. [Mortis, vol. VI, pp. 127-129].

And to one of his most reliable friends, Don Paolo Barola at Rome, 12 September 1849: “What you say
is so true — that there is nothing more pleasing than to know with the certainty of both reason and faith,
and to hold firm, that we have a God who is most good, most wise, most powerful, the director of all
human things, the rescuer of all who trust in him. Therefore the unexpected happening which I met with
so recently, that of seeing my two little works put on the Index of prohibited books, has in no way altered
my peace of mind and the contentment of my soul. Rather it has led to feelings of gratitude and praise
for that divine Providence which, disposing all things with love, allowed this to occur solely out of love.
But do not suppose that this tranquillity is something I ascribe to myself. For I know well that I would be
overcome by all sorts of confusion and deep emotion, were it not that he who listens to our humble
prayers and knows the needs of our weakness, has mercifully protected me with his grace, and substituted
within me his own divine order in place of my human disorder. Hence for this great grace of our Lord 1
have cause to humble myself and to be grateful to him beyond measure. So it is right that true friends
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Life at Stresa

1849-1854 — Without lament and without recriminations he took up again his life of
study, prayer and secluded work. Regarding politics he kept a dignified
silence, except for some newspaper articles in order to combat laws contrary
to the Church discussed in the Piedmontese parliament and especially the
plan on Civil Marriage. Hence his coolness towards Cavour, in spite of his
good relations with his family and his friendship with his older brother,
Marchese Gustavo. Rosmini rejected a liberalism which besides aiming at
national unity trampled on the Catholic traditions of the Italian people. On
the other hand he could not sympathise with the political course followed by
Pius IX after 1849.

His disgrace and the dignified docility with which he bore it increased the
esteem and veneration on all sides. Stresa became the destination of many
eminent visitors who came to pay their respects and even remained his guests,
as happened with Ruggero Bonghi, a young man who in 1850 came from the
home of the Arconati at Pallanza to visit him and then, remaining day after
day, stayed with him a long time experiencing the charm of his intelligence
and virtues, although they did not always agree about the relationship
between State and Church. Bonghi left a record of his relationship with
Rosmini in his diaries and in dialogues entitled Stresiane.’” They ate
conversations about abstruse metaphysics between Manzoni, Bonghi,
Marchese Gustavo di Cavour, De Vit and others on the pleasant shores of
Lago Maggiore, walking or sitting in the shade of the trees.

Rosmini enjoyed making different types of friendships. His friendship with
Manzoni was different from that with Tommaseo, his friendship with Count
Mellerio differed from that with Ruggero Bonghi, that with Gustavo di
Cavour from that with Don Alessandro Pestalozza the greatest disseminator
of his teaching in Lombardy. ‘He cultivated friendship like a difficult and rare
art’ Tommaseo would say. Many more than his eminent friends were those
among his spiritual sons and daughters, who took up much of his time with
their spiritual direction and with the direction of the various houses of the
Institute which was gradually spreading in Italy and England.?® Beyond this

such as you are should help me to offer thanks for this too, for of myself I cannot do this worthily or
adequately.” Ibid., lettera 6396, pp. 599—601, [Mortis, 1bid., vol. VI, pp. 135 — 136].

Rosmini joked about his political failure with this note, on his being driven out of Gaeta, to his friend
Count Torricelli, at Naples: ‘I should willingly have replied to your latest letter did I not fear that dreadful
woman who takes her name from urbanity, if you will translate it into Greek. She is very angry with me.
After the manner of donkeys she kicked me, and I did my best to kick back. For the rest let us keep cool.
Goodbye.” (Cf., Leetham, gp.cit., p. 410, Ed.)

27 Ruggetro Bonghi, Le Stresiane, Edited by Pietro Prini, Edizione Piemme, 1997.
28 After Rosmini’s death the Institute suffered quite considerable obstacles to its development coming
from the ecclesiastical world in the name of the Founder. However it kept going and on the whole grew.
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circle his correspondence grew daily and constituted work which for one man
would be enough on its own to take up all day; correspondence with
important people and correspondence just as great with those who were
simple and unknown to whom his heart went out. As we see in his letter
writing, he shared his gentle wisdom even with disturbed people

The Epistolario Completo is a faithful portrayal of his mind from day to day, as
it were from hour to hour, in great matters as in small ones: the unity and
balance of a soul always keeping a watch over any slightest moral deviation
and a tireless search for a// good; the sense of the supernatural (sensus Christi)
which permeated everything and which urged him on to a charity ever more
generous and wise; it was universal in its approach. Tommaseo says ‘that his
mind moved without straying or relaxing the direction or the intensity of its
flight from ontology to anatomy, from fine arts to math-ematics, from
cosmology to the observation of babies, from Genesis to grammar, from
oriental languages to living dialects, from politics to the study of the souls of
beasts, from the statutes of peoples to the rule of an order of charity, from
panegyrics to polemics, from large volumes to articles in newspapers, from
solitary meditations to learned and jolly conversations, from a commentary on
the most lofty of the Gospels to the inevitable conversation with certain
prelates of the Roman Court, from fervent prayers to chemical experiments.’

The Spread of Rosmini’s Teaching

1850-1855 — Meanwhile his teaching spread in high schools and seminaries.
Giovanni Cimadomo, Giovanni Bertanza, and Giuseppe Pederzolli taught
them in the high schools in Trent. Sandona came from the Trentino and was
Professor at Grosseto and later at Siena University. Giuseppe Calza likewise
came from the Trentino and taught in the College of Domodossola and was
the brightest scholar among the disciples of Rosmini in the Institute.
Tommaseo and Manzoni openly supported Rosminian philosophy: and the
latter, in Dell” Invenzione, as it is called, gives the most superb eulogy of the
Rosminian system. In the colleges and ecclesiastical schools in the Veneto P.
Sebastiano Casara, Domenico Puiatti, Settimo Arrighi and especially
Francesco Angeleri from Verona emerged as supporters and teachers of his
system. In Lombardy, Don Alessandro Pestalozza exercised a deep and
lasting influence on clergy and laity, making Milan up to the present day the
most lively and fervent centre of Rosminianism. He also taught morals in the
scientific-literary Academy. He was responsible for two great scientists of the
Milanese Polytechnic, Antonio Stoppani and Rinaldo Ferrini (father of the
more famous Contardo, who was also Rosminian in thinking) and a galaxy of

[Fr Bozzetti gives a list of the houses in his time but this is now out of date so I have omitted the rest of
the footnote. Ed.].
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learned and virtuous priests, such as Catena, Tarra, Arosio, of high renown
among the Ambrosian clergy. Contemporary with Pestalozza, Mgr. Pietro
Maria Ferre, then Bishop of Crema and finally of Casale Monferrato, worked
effectively to spread Rosminian teaching in Lombardy and later in Piedmont.
Moreover, another memorable bishop, Mgr. Lorenzo Gastaldi, Archbishop of
Turin, who had been a disciple of Rosmini in the Institute, gave him a hand.
In Turin Rosminian teaching had already taken possession, so to speak, of the
University while he was still living. Contemporaneously Giuseppe Andrea
Sciolla taught morals there, Pier Antonio Corte, theoretics, Michele Tarditi,
logic and Metaphysics, Antonio Rayneri, pedagogy and Francesco Barone,
ecclesiastical history; all of these were Rosminians. At Piacenza the famous
Collegio Alberoni, from which came Gioia and Romagnosi, became a focal
point of Rosminianism through the work especially of Giuseppe Buroni,
perhaps the most vigorous and fervent among Rosmini’s followers. In
Tuscany Carlo Pagano Paganini took his doctrines to the University of Pisa
from 1855, while two eminent Pierist fathers, Father Tomaso Pendola and
Father Everardo Micheli taught them in the Collegio Tolomei in Siena.
Micheli came to be Professor of pedagogy in the University of Pisa and in
that of Padua. Also in Tuscany Mgr. Paolo Bartolozzi, Bishop of Montalcino
promoted the teachings of Rosmini. Moreover there were a few bishops who
encouraged those doctrines openly then and later in their seminaries, Cardinal
Nembrini in Ancona, Cardinal Mezzofanti in Perugia, Cardinal Belli at Jesi.
Don Paolo Barola taught them in the College of Propaganda in Rome. Also
the religious orders such as the Barnabites, the Capuchins, the Pierists etc.
gave distinguished followers to the Rosminian school. In Southern Italy,
while Rosmini was still living, one simply needs to mentions Ruggero Bonghi,
and he is so prominent as an eminent promoter and disciple that he
represents many,*

Further Controversy and Vindication

1850-1855 — Even in these years which should have provided a tranquil sunset, trials
were not lacking. The theological controversy, already halted by Gregory XVI
resurfaced largely aided by the fact that in Roman circles he was in disgrace.
This time the attack was even more serious than the first and if it had
succeeded it would have ruined forever and irremediably the position of
Rosmini in the Church. The assailants were in the same mould as Eusebio
Cristiano, and Father Antonio Ballerini who wrote under the pseudonym of
Prete Bolognese [the Bolognese Priest| was their leader. To these injurious libels

29 Later others joined in and we must remember the scientist and philosopher Leopoldo Nicotra of the
University of Messina.
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were added shrewdly veiled deceits and calumnies. Rosmini did not reply.?
By this time he had lost faith in polemics. His friends replied for him.
Confronted with the gravity of the accusations and the clamour they made,
the Pope ordered a general examination of the works published by Rosmini.
Pius IX had disassociated himself from the latter’s political views but still
retained an affection for him personally and esteemed his learning, his work
and his character very highly. Now he wished that the examination would be
made with all earnestness and honesty. He was personally concerned, ap-
pointing up to fifteen consultors who should report to him objectively on the
orthodoxy of Rosmini’s writings. The examination lasted four years (1850—
1854) and concluded with a complete acquittal and with the enjoinder not to
renew the old accusations in the future, nor to advance new ones. On 3 July
1854 the Pope wished to preside in person over the meeting of the
Congtregation of the Index who determined the sentence — an exceptional
situation. It is certain that Pius IX intended this to be definitive. But after his
death and taking advantage of works of Rosmini published posthumously, the
Holy Office issued a Decree (published 7 March 1888) which condemned 40
propositions, taken, to large extent, from the posthumous works. It is worth
noting that in 1888 the ‘uncompromising’ newspapers gave this condem-
nation a political slant: according to them it should have signified the def-
initive rejection of the Settlement on the Roman matter.

Rosmini had welcomed the decision of 1854 which was favourable to him
with the tranquillity and peace with which he had witnessed the feud (which
Pope IX called ‘vile, base and trivial’ in a private meeting) waged against him
by his adversaries as Rosmini wished them to be called, because he said ‘they
are not enemies, I have none’.3! He rejoiced in the justice which had come to
him, but without being deceived much as to the consequences. He foresaw
that they would return to the attack.??

30 He wrote to his friends, ‘My grief is mitigated by considering that those who assail me, not always in
the most courteous manner certainly, are at least moved to some extent by zeal for the purity of the faith,
a thing so precious that everything must give way to it’. EC, vol. XI, to the Capuchin Fathers at Rovereto,
19 February,1851, pp. 205-207; [Letzers of Rosmini, vol. 11, p. 670]. And an episode of those years is
natrated by Marco Beccaria, a personal witness: ‘One day at Stresa Rosmini contemplated the Lake from
the terrace and the enchanting shores and islands and the beautiful sky and suddenly turned to his
companion with a radiant face: “There are moments when I seem to feel as Adam did in his innocence;
so beautiful to me is all I see! Persecution itself appears beautiful” °. Cf. G. B. Pagani, The Life of Antonio
Rosmini-Serbati, London, George Routledge and Sons, 1907, p. 331.

31 Words spoken to Vincenzo De Vit, Cf. Leetham, op. cit., p. 483. [Ed.]

32 The Cinque piaghe, was allowed to be printed once more by the Congtregation for the doctrine of the
Faith in July 1966 two months before the abolition of the Index. Cf., Denis Cleary, Antonio Rosmini,
Introduction to his Life and Teaching, Durham, 1992, p. 67. As for the 40 Propositions, this matter was
reviewed as part of the Beatification process of Rosmini and a ‘nota’ issued by the Congregation for the
Doctrine of the Faith ‘Concerning the Thought and Work of Fr Antonio Rosmini Serbat? on 1 July 2001. The
‘nota’ affirmed, ‘that the objective validity of the Decree Posz Obitum relative to what is said in the
condemned propositions remains for whoever reads them, outside the context of Rosminian thought, in

30



The Life of Blessed Antonio Rosmini

By this time he had laid aside his youthful hopes of seeing the fruit of his
labour. But he did not cease working: one sows and the other reaps. During
these last relentless controversies, he was occupied rather with the
development of his philosophical ideas and prepared some of his most
powerful works: L’ Introduzione alla Filosofia* [Introduction to Philosophy]
(1850), Ja Logica [Logic] (1854) against Hegel, Aristotele esposto ed esaminato
[Aristotle Expounded and Examined], a posthumous work, and the Teosofia
[Theosophy|, also a posthumous work, where his metaphysical genius
touched the highest peaks. Just as in the sad months at Gaeta he had risen
above his miserable and humiliating sufferings, having prepared himself in the
background by writing L.’ Introduzione del 1 angelo Secondo Giovanni Commentata
[The Commentary to the Introduction of the Gospel of St John], the most
sublime of his metaphysical religious works, so now he rose above the
troubles of an unseemly and poisonous polemic by dictating the most sublime
works of pure metaphysics. His flight of thought facilitated his prayer, to
which he devoted many hours each day. A prayer of contemplation and a
prayer of Christian fraternity: the words ‘Make me, O Lord, in accord with all
those with whom you know that I am in accord’, is written in his Diary for
the 13 December 1852.

Rosmini’s Last Illness and Death

1855 — A worsening of an inherited liver disease, which manifested itself after he
was twenty years old, made him unwell in the winter from 1854 to 1855. He
did not improve in the spring; in June all hope disappeared. He faded slowly
in fierce bodily pain but serenity of spirit.* On his death-bed he left as his

an idealist, ontological perspective and with a meaning contraty to faith and to Catholic doctrine’ (n.7)
but that ‘the sense of the propositions, as understood and condemned by the same decree, does not
pertain in reality to Rosmini’s authentic position, but to possible conclusions from the reading of his
works’ (7bid.). “The motives for concern and for doctrinal and prudential difficulties which determined the
promulgation of the decree Post Obitum concerning the ‘Forty Propositions” extracted from the work of
Antonio Rosmini can now be considered surmounted’ (7bzd.). Rosmini was Beatified on 18 November
2007 in Novara. [Ed.]

33 Manzoni, who lived in Rosmini’s house during his last days, wrote to his wife on 26 June 1855: ‘His
resignation, serenity and attraction are still there; how can I express the mingling yet contrasting sorrow
and admiration, and the saddest tenderness which I experience here and especially in those moments
which I spend by his bedside? I have never spoken to you about my return, because to tell you the truth,
it is something which I cannot think about. Everyone tells me that knowing I am here is some
consolation for that best and kindest of men; and even his words and, still more his look, which has not
lost any of its gentle expression, confirms me in this belief.” And to his son-in-law, G. B. Giorgini on 27
June: ‘Of this incomparable man near whom I find myself at moments so different from those I had so
many times the great and undeserved fortune to pass here, the best thing I can unfortunately tell you, is
that all hope is not lost...that which remains in its usual and noble state, as you know, is his soul.
Resignation, or rather the full and natural consent of his will to God’s, the serenity that is its
consequence, are felt in every word he utters, and in that smile that has not changed in a face that was so
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spiritual testament three words: Adorare, tacere, godere [Adore, be silent, rejoice].
Alessandro Manzoni was the recipient of them.

On the morning of 1 July, on the personal order of Cavour from Turin, the
official news of his death, as a national event, was telegraphed to Italy and
Europe.

mobile as he wrote and spoke. If human judgement counted for anything, you would think that his life
should not be cut short, that thoughts now mature in that mind, destined to give amplitude and
completeness to works already so noble, should never be allowed to perish...” cf. Leetham, op. iz, p. 475.
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DIARY OF MY TRAVELS

A Few Notes

In the year 1821 I was ordained priest.

In the years 1817-19 I studied theology in the University of Padua.
In the years 1815-16 I studied philosophy in Rovereto.

In the years 1813—14 I studied humanities in Rovereto.

In the years 1809-12 I studied Latin grammar in Rovereto.

In the years 1804-8 I studied the Italian language and design etc.

In the year 1804 at the end of the scholastic course 1 began at the
public schools. Beforehand I had learned to read and write at home
with Maestro Runck Mancino.

(In 1805 I think my sister Gioseffa Margarita was put into a convent
in Innsbruck, and stayed there two years, I think.)

Diary

The journey to Cividale del Friuli which I took in the year 1820 in the company
of my friend Giuseppe Stoffella, acolyte.

29 September

On this day at six in the morning I, Antonio Rosmini, deacon, set out from
Rovereto for Cividale del Friuli.

I used my horses and my green carriage as far as Trent. The clerics Luigi Anderlini
and Antonio Gasperini accompanied me.

From Trent I wrote a letter to my brother in the room of Padre Abate Leonardo
Carpentari. I left the two clerics and my coachman with the horses, and keeping the
carriage, we took three post horses and came to Pergine.

In the house of Signor Cugino Gentili I noticed a very beautiful picture about three
feet in height and one and a half feet in width. It appeared to me to be in the style of
Annibale Caracci. Immediately afterwards, with only two post horses harnessed, we
came to the Borgo and dined at the Locanda Pickler. We looked at the church, a big
one for that place, and furnished with fine paintings of the Venetian school,
Afterwards, we visited the most esteemed parish priest Don Antonio Frigo. He
wished us, at all costs, to stay the night with him and so we accepted. He showed us a
substantial collection of books among which were .A/fabeto Tibetano del Giorgi, and some
pictures of Coptic monuments and, afterwards, a collection of money for the most part
Roman, the greater part of which was found in Valsugana.
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30 September

We heard the Parish Priest’s Mass at about 6 am, and then left immediately with the
post horses by the narrow Valsugana, continually keeping to the left bank of the
Brenta. We reached Bassano at two in the afternoon where we made for the Locanda
di S. Antonio which was also the destination of the post horses.

After dining, we went immediately to visit Signor Giuseppe Bombardini, a deputy of
the Central Congregation of Venice, for whom Don Soino, prefect of the grammar
school at Ala, had given us letters of recommendation, but he was not there. Hence
we remained without a guide and supervisor. We went to look at the churches and
firstly the Cathedral which we found small and encumbered with flights of steps up to
the minor altars and by other enormous projections and heavy ornamentation.
However, it was decorated with fine paintings especially on the ceiling. Afterwards we
visited the church of S. Giovanni Battista in the piazza. This has a facade so enormous
and gigantic that it made the church which adorned the piazza, look huge. We entered
the church and found it quite slight and not corresponding to the magnificence of the
facade. The architecture of the four side altars was simple and beautiful, of white
marble with gilded swags on the frieze. Both bases and capitals were gilded gaving
them a very graceful appearance. The paintings were equally beautiful. We went to
look at the printing works and the Calcografia Remondiniana nearby. And we were
very pleased to see all the different trades and professions employed in printing and
engraving work assembled together in this Institute. And so, having said office,
written and prayed, we went to bed without having eaten any supper.

1 October

Our Lady of the Rosary

In the morning we got up early and went to the main church, heard Mass and said
some other prayers. Then we had coffee and returned to see Bombardini, but in vain
because he wasn’t there. We then decided to leave immediately for Possagno, the
birthplace of Canova. We came with the mail coach as far as Crespano within seven
miles from Bassano. But from there it would have been necessary for us to go on foot
in fits and starts and it would be necessary to harness steers to the carriage by hand
for those who might wish to travel in the carriage. Having arrived at Possagno we
found the place to be very pleasant, surrounded by very pretty hills. Standing on the
foundations of the bulding which Canova had erected we saw to the East on the top
of the hill the Castello di Asolo. The vista opened out to the North and gave a more
distant view through which we could see the distant Piave with its extensive gravel; to
the West the hill at whose foot the temple itself was built and finally to the South a
beautiful stretch also of hills with cypresses and a very pretty tree-line. The temple
consists of an atrium like the Parthenon of Athens, and the rest consisted of a rotunda
similar to the Pantheon.
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Here below is a plan sketched in so far as I remember it.!

In the old church of Possagno we admired the altarpiece of the high altar, a work
painted by Canova himself. It represents Christ laid on a bed and catried to the
entrance of the sepulcre. The dead body of the Redeemer is a masterpiece of delicacy
and perfection in his mortal state. St John who kisses his hand and the Magdalen who
adds her head to that of the Redeemer in an act of loving sorrow are most beautiful
poses but they are a bit statuesque. The manner seems perhaps over-elaborate and the
beauty is, so to speak, lessened by the force of repentance. The clothes of some
figures are of an ambiguous colour which appears to have lost its original brightness
over time. Glory is a mysterious concept. The author wished to distance himself from
the usual way of representing God the Father under the form of an old man. He
decided to express him more according to metaphysical truth, that is, he depicted a
face which showed youth and which emits from itself an immense white light, more
than that of the sun. These rays are almost lost in a mass of clouds which hide us
from seeing him in his splendour, and among the clouds, which appear to be an
opaque haze, floats a more or less visible army of angels. Those nearer to earth are
seen to be making sorrowful gestures. Because they have no weight, the painter
perhaps makes them too slight and with arms and waists excessively long. To sum up,
the artist attempts, perchance, a concept as beautiful in itself as excessively difficult
and sublime.

We returned to Bassano, dined, and at about seven in the evening set off for
Treviso.

2 October

We arrived at Treviso at one in the morning. Next morning having said the Divine
Office, we set out for Udine at about 10 am. At Conigliano we saw Professor
Zandonella and we arrived at Udine at about 10 in the evening.

3 October

On the following day, in the morning we went to the Seminaty to look for our dear
Professor De Apollonia. Luckily we found him. From this point on, the things seen
and done in Friuli are numerous. I mention briefly the more important with the sole
end of not letting many names of so many dear people whom we knew there get lost
because of a weak memory. Don Andrea Tonchia, Professor of morals in the
seminary with a few others came to Abate De Apollonia’s room. After many friendly
conversations, we arranged to transfer our luggage to the Seminary. So, after dining at
the Croce di Malta with these two very friendly people, we brought everything
including the coach to the seminary after lunch, and from there went to Romans di

1 'There follows half a page with a sketch and jottings of the Author.
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Torno which is about 17 miles from Udine in two light open carriages fairly flying
long. We stayed there until the following Friday. On the way we met Abate Pellegrini.

4 October (Wednesday)—-5 October (Thutsday)

We spent these days looking round the neighbourhood of Romans. On the way to
Romans we passed Campoformido, Bassagliapenta, Rivolto, Passeriano and Musiletto.
We returned to Musiletto where a parochial vicar lived. We met him. He treated us
very kindly; he was Don Osvaldo Antonio Capellaris. Also at Musiletto we visited
Count Filippo Colloredo who has three sons, Cesare aged 14, Giuseppe aged 10, and
Bernardino aged 9 who ate receiving a good education as he is sending them to study
at the Seminary.

In Musiletto at Colloredo’s home we also met, Don Bernardino Piluti from
Prevignano, the chaplain of Ligugnana. We went also through Prevignano to Teor
where we saw Don Mazzorola, Professor of mathematics in the seminary, who has a
farm there and treated us very well with rosogli? and coffee and then accompanied us
with his own horses a good part of the way on our return.

6 October (Friday)

After lunch we returned to Udine on the way we visited the princely Passeriano,
where Manin lives. In the chapel we looked at a very beautiful bass relief. Everything
else radiated the utmost grandeur and magnificence. In the evening we introduced
ourselves to the distinguished Don Giovanni Battista Spangaro the burser of the
Seminary. We were very hospitably put up there for the next two days.

7 October (Saturday)—8 October (Sunday)

We stopped for these two days in Udine. On the first evening, Friday, we met
Professor Giovanni Battista Serafini who had already come back to the Seminary to
see us (I think). The following morning we met Don Pietro Peruzzi Professor of 20d
Humanities. Father Carlo Filofero, with the help of the very courteous Nicolo
Cassacco, took us to Count Antonio Bartolini, Commendatore of the Order of St
John of Jerusalem. He welcomed us with great kindness and showed us his valuable
collection of books. This abounded especially in rare editions of the classics. The
principal work was perhaps an edition of Catullus, which is called Bartoliniana because
it is the only one known, on which Morelli wrote a letter, and a German scholar
publishing this author, and who dedicated it to Bartolini, mentioned variations. We
also saw there a codex of Dante which deserves to be collated; and a volume of
original autographed letters of XVI century among which are Castiglione, Bernardo

2 A sweet drink. [Ed.]
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Tasso and others. He showed me many other books of unusual rarity, also ones
written with beautiful lettering. The great pleasure he expressed made me realise that
if my companions had not said anything he would have given me further time after
the usual hour for lunch in the Seminary. But my companions insisted that we should
not be too much of an inconvience towards the Seminary, and finally he let us go,
strictly on condition that we return.

9 October

Today we came to Cividale to see our friend, Don Giovanni Portis, Canon Vicar of
the collegiate church. However, before going to his house we went to Canon Dalla
Torre with a letter of Count Giuliari. He welcomed us whole-heartedly and got us to
look at all the discoveries of Roman antiquities which he had done so cleverly. We saw
a stone Jupiter, re-arranged with all its relevant pieces, some animals etc., some
beautiful mosaics, vases, medallions etc., water ducts, traces of a military camp, a food
store, and many other things. The scholarly old man explained everything about them
with great patience and kindness. There were also Hebrew stones with very clear
letters dated to ancient times (though falsely) similar to those discovered in Vienna in
Austria which I saw mentioned in the work of Wolfgang Lazio ‘De gentinm migrationibus
etc.” Maybe he mentions them in yet another of his works ‘De rebus 1iennensibus 1546°.
There were explanatory scribbles by Venturi and there were funereal rabbinical
inscriptions. He also showed us the Duomo with a modern facade of the XVI
century, but it harmonised very well with the Lombard architecture with as much
simplicity as possible; a Lombard baptistery of beautiful workmanship, with fine
paintings, and finally the treasury of codices kept there by the Canons. Here, besides
books of the Gospels and other very rare and notable ones, there are different
collections of manuscripts of the lives of the saints worthy of consultation. On this
occasion Count Antonio Dalla Torre accompanied us. He very kindly invited us later
to Udine to see the former Manin chapel, which is now under his ownership and
adorned with superb sculptures, the work of Giuseppe Torretti (born 1742) who was
master of the famous Canova.

Afterwards, having come to Portis we found no one at home. The family were in
one of their villas, and Don Giovanni at Butrio where he has a farm. We decided to
still go on the same day. Firstly, however, we dined. Afterwards a good Canon from
there took us to some monks to see a very ancient chapel of Lombard style, I believe
it was first a pagan temple, then it was used for the worship of God. Regarding this, I
was shown a dissertation written by the scholarly Canon Dalla Torre. Then Signora
Aurora Guazzo made us listen to a very magnificent female discourse (which 1
assumed she organised for us). I have never heard the like, and I think it deserves to
be recorded here. However, we went to Butrio, and greeted our friend who wished us
to stay. We saw his beautiful residence, and the very extensive view which slowly
unfolded on all sides as we stood on that summit. We met his brother and, therefore
at night-time we broke away but with difficulty and returned to the Seminary at Udine.
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10 October

We were at Tricesimo, than at Collalto where family relations of Don De Apollonia
received us very well, nearby at Tarcento in the humble dwelling of the excellent
Tonchia and then in the late evening at the Parish with Pisolini from Pieve, Professor
of Philosophy in the Seminary, who, after a good supper, made us sleep in the
Rectory, nor would he let us return to Tonchia as the latter wished us to do.

11 October

It rained for a good part of our return. We passed through Artegna in order to see
Gemma. Later, we met Ostermann there, but prior to this we were at the home of
Signor Cristoforo Cragnolini; afterwards at the fort of Osoppo. Having returned at
four o’clock we dined at Collalto with Tonchia at the home of Anzil where Don
Vincenzo Anzil, cousin of De Apollonia lives; after lunch we went to Udine with
Giovanni Battista Anzil’s horses.

12 October

We saw the fortress of Palma via Lonzacco, Santo Stefano, S. Maria alla Longa and
Meretto. We stayed the night at Santa Maria instead of the Seminary.

13 October

We went to Meretto di Palma to Signor Angelo Zoratti where we met the young
Francesco Tenubi, there at Santa Maria, and directly afterwards via Tissano to Risano
where a man from Pieve, Giovanni Paoli, a very fat man, gave us a very fatty meal.
Then we went to see Signor Casacco who had a farm there; he graciously received us
for coffee etc. In the evening we returned again to Udine.

15 October

With Bartolini again, with Dalla Torre, with a Canon Colloredo in the Bishop’s
Palace, around Udine etc.

14—-15 October

We set out accompanied by D. Sebastiano as far as Codroipo (if I remember rightly)
and came to Treviso where De Faveri (welcomed us). We did not find Count Amalteo
to whom we had been recommended. So there was nothing else there except the
Duomo, and paintings (word illegible) the library where we saw two bricks with what
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appeared to be Gothic letters, not clear ones I believe, and not even known (if I am
not mistaken).

16-29 October

Thence to Padua where we met Papadopili, Nicoletto who had arrived just then
from Dalmatia, Father Cornet etc. From there to Venice where Carrer was, and on the
way, Paravia, Pettio, Don Bembo, Superintendent Traversi, Fontana and others.

30 October

Returned to Padua with Carrer: where we stayed until evening. About nine o’clock
at night, we got in the carriage and were at Verona by dawn; evening at home.

LAUS DEO. AMEN

II
1821

On the 5% February I came to Verona with D. Pietro Beltrami, Antonio Bassich,
Usvaldo Candelpergher, and young Bordin who returned to Padua from the convent
of our Donzelle Inglesi [English young ladies] because the sharpness of our air did not
agree with her.

6—7 February

I met Abate Villardi and Signor D.

8 February

On Thursday 8% we returned home with Beltrami, Bassich, and our mechanic
Gasperini who returned from Mutinello where he introduced a steam method for the
silk mill of Signor Cornello, which was some improvement over ours of Bettini, and
transported the cauldron of boiling water for two hundred feet from the stove.

111
I travelled to Venice and Chioggia from 14-25 April, for my ordination to the

Priesthood. This took place at Chioggia at the hands of its Bishop on Holy Saturday.
Don Giuseppe Grasser director of the Ginnasio of Tirolo, Don Pietro Orsi Professor
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of our Ginnasio and the cleric Anderlini, who was with me at Chioggia as well, kept
me company as far as Venezia and also on return. I met Cavaliere Pindemonte,
Giuseppe Battaggia the printer, the cleric Filiasi and Bianchini, the Abate Carnielo and
others at Vinegia. At Padua I found that among my acquaintances Professor Assemani
and N. U. Boldon had died. At Venice Doctor Bembo.

v

Autumn
I was at Verona with Superintendent Traversi to meet Bassich. I met Signor Albertini, the
Marchese di Canossa, and Canon Molin.

v
1822

I was in Padua for the months of June and July where I met the family of Giovanni
Rosmini, the delegate Stratico, Bishop Modesto Farina, Count Alessandro Pappafava
and Professor Caldani. This time a doctorate in theology was conferred on me. I was
again in Venice lodging in the Liceo where I met Professor Innocente, Professor
Marini, Patriarch Pirker, Montan the censor, the Prefect of Studies in the Seminary
Moschini, the painters Lattanzio and Astolfoni. Having returned to Padua I met
Signora Enrichetta Treves.

In September where I had returned at home after a long time I met the virtuoso,
Cavaliere Angelo Brazzetti from Milan; and Signor.....Canella di Schio who said he
wished to become a Capuchin.

VI

Journey to Innsbruck with my friend Don Pietro Orsi to fetch and bring Signor
Grasser to Rovereto. We departed from here with our own horses on 23 October
1822 at four in the morning and arrived at Innsbruck on 25th at about 8.30.

In Innsbruck I met Councillor Lusching, Professors Stabtmann, Stapf, Schnitzer,
Bertoldi, Mersi, Albertini, the prelate of Viltan Regla, the director of the House of
Cortrection Gerer, in the church of which, I gave today, 27 October, a consoling talk
to the poor convicts. In my address I suggested to them the 477 of making light of the
sufferings to which people are subject, even as far as changing these into agreeable
things. Further on I summarised the subject in two propositions: the first was, That
man, as enemy of God, is unbhappy and discontented even if he possesses all worldly goods; the other,
the subject of the second point, zhat man, a friend of God, is satisfied and content even in the
midst of all the evils of the world. The order and charity which I experienced in this House
of Correction mitigated the sadness that the sight of so many afflicted people caused in
me and deserves to be mentioned.
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Having visited the library 1 found a Bibbia Paunperum worth seeing, and I believe a
codex of the ninth century, if not earlier (though it is in two languages and perhaps of
two periods). I do not remember if it was a book of ecclesiastical offices or whether it
was a Missal. 1 also saw the codex of Canterbury printed in textual lettering. As
regards original editions I saw the bible of 60 of Magonza and the Clementine and the
decree of ’62.

On my return from Innsbruck with Monsignor Grasser 1 again met at Bressanone
Signor D. Valentino Forer, prefect of the Ginnasio who showed us, next to the
Duomo, the ancient chapel where the Conventicle was held and gave us information
about the cof Bressanone that the Parish priest is in the act of gathering from ancient
records and was publishing in 10 small volumes of which three have been printed.

Also, I saw again D. Feichter whom I met in 1819 when I was there for the
ordinations to the subdiaconate.

Later, having arrived at Bolgiano, we passed the night there. I met Signor
Giovannelli and his mother, in the evening and had supper at their house. The next
day, that is, the Vigil of All Saints, having said Mass in the Chiesa di Riformati,> I met
P. Tismas, prefect of the Ginnasio and had breakfast with Giovannelli. Then we got
into the carriage and were home by evening. We wanted to be home eatly in order to
recite the evening Office for the dead, for the Deceased of the House usually with other
Rosminian relatives, as we did on this occasion. Grasser took part. We were together
at our home for the 85th year of its foundation.

(After the divisions of our house which took place in 1727, there was always this
domestic religion, but perhaps also it was in use prior to this).

VII
1823
From Rovereto to Venezia — Treviso

Today 8 March Monsignor Grasser, Don Pietro Orsi and I set out for Venezia for
the consecration of Grasser as Bishop of Treviso. We arrived at Venice on 11t
Monsignor Grasser and Orsi stopped with the Patriarch, and I lodged in the Liceo of
S. Catterina with Superintendent Traversi. I got Grasser’s pastoral letter printed in
Latin and Italian. On Passion Sunday, that is, on 16, Grasser was consecrated bishop
in San Marco by Patriarch Pirker assisted by Monsignor Farina, Bishop of Padua, and
Monsignor Ravasi Bishop of Adria and Rovigo. On this day the Patriarch gave a
banquet for 31 of the principal persons of the City. Later today, the 17%, dined in the
Liceo with Orsi, Grasser being invited by the Governor. I visited Count Corniani,
conservator of the Galleria dell” Accademia to see his pictures where, among others, I
was taken aback by a dead Christ supported by two persons, by Perugino, a most

3 Reformed religious Order. (Ed.)
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excellent work and without the little coldness which the artist normally has. I met
Corniani on the evening of the 16%, in conversation with the Patriarch where I also
met Signor Maffei, translator of Gessner.

19 March

On the nineteenth we dined at 12.00 o’clock in the Liceo, N. U. Grimani who lives
at Treviso was also dining: and afterwards we set off with the Bishop for his See in a
gondola. Having arrived at Mestre we found Monsignor De Rossi, Vicar General
Capitular of Treviso who welcomed the Bishop with a great number of other priests
and in welcoming him he gave a very moving discourse. All the beaches were crowded
with a surprisingly great number of people who, with loud cheers, greeted the
approaching pastor. The Vicar asked the bishop to bless the huge crowd gathered to
receive him. And the Bishop repeatedly gave everyone his blessing. There were about
twelve carriages at Mestre which had come to make up a retinue for the new Bishop
who was going from there to Treviso. But what a surprise! We had scarcely arrived at
Preganzuolo than we found the Podesta [Mayor| and all the magistrates with the Royal
Delegate and Vice-delegate and all the nobility. The Vicar De Rossi had already got
into Monsignor’s carriage and the Delegate then got in. I got into the carriage with the
Vice-delegate, Count Onigo, and we came to Treviso with a truly surprising and
incredible line of carriages. Someone who had counted them ascertained that there
were a hundred and forty six including carriages and small open ones. It is certainly
true that all the cities of Treviso came to meet the Bishop either on foot or by coach.
And I do not know how so many horses could be found in that city. But I have heard
that written notifications were printed everywhere beforehand by the Magistrate
Dottor Mantovani. Everyone said that it appeared that on this occasion Treviso gave
well beyond its capacity and that a similar entry had not ever been given to any
Sovereign. All the Chapter and all the authorities accompanied the Bishop to his
residence, which was furnished and decorated as magnificently as possible. And after
many compliments and kissing of hands by all our retinue, we remained finally alone
with the Bishop.

Today Monsignor took possession of his church. The crowd of people and their
devotion was surprising. People of all ages and condition knelt in the streets to receive
the episcopal blessing with very edifying piety. The Bishop gave an affectionate
discourse which moved the Trivigiani still more and the city asked him to have it
printed. Everywhere we saw how much they needed having a pastor, this being the
sixth year since the death of Bishop Marini. At five o’clock Monsignor Grasser gave a
banquet for all the authorities and at the meal he congratulated the Trivigiani and
thanked them for their welcome. Twenty seven people shared the meal. Different
things were printed on the occasion of his induction. The chief ones were: 1. To have
part of an ancient translation of the Gospels printed by Pirotti by the teachers of the
Seminary; 2. Letters of Blessed Gregorio Barbarigo magnificently printed at Treviso;
and some treatises, 5 of only 33 copies, were presented to Monsignor by the teachers
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of the Seminaty and I received one of them; 3. The oration of Canon Pellizzari read to
the Bishop on the occasion of his solemn possession of the church. Among the
persons met, besides those mentioned, were: 1) Michel Angelo Codemo teacher of the
IVth elementary class; 2) Abate Gianni President of the municipal grammar school; 3.
The delegate Groller; 4) Count Cavaliere Avogadro; 5) Doctor Bottardi; 6) Don
Tommaso Fontebasso, incumbent of the Duomo; 7) D. Zara.

20 March

Today I went to see the wonderful Pala of Sebastiano dal Piombo at S. Niccolo, and
then the muncipal grammar school annexed to it, and the botanical garden directed by
Don Gianni; then I went to the Seminary, but late.

21 March

I made some farewell visits, I met Don Giuseppe Monico: this was granted by De
Faveri as the temporary secretary of Monsignor.

22 March

Today, Saturday, at four in the morning I prepared to return home accompanied by
the cleric Giovambattista Rampini leaving my friend Orsi with Monsignor.

In the evening we arrived at Grigno and went to the parish priest to pay our
respects with a view to being able to celebrate Mass the next day. On Palm Sunday
having said Mass we came to the inn at Valsugana where we stopped to finish the
morning’s functions. Then we dined with Pirker. At one o’clock having greeted the
parish priest we made for Trent and arrived there at seven in the evening. The next
day, we arrived home at eleven o’clock.

VIII
From Rovereto to Rome
When I was at Venice with Grasser, Monsignor asked me to be his companion on
his journey to Rome whither he would set out the day after Easter. I consented, and

this was the reason why having left Grasser so early with Orsi at Treviso, I returned to
Rovereto so that I could arrange what was necessary before our departure.
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27 March
Feria V, the Lord’s Supper

This morning, having celebrated the Passover with my brother priests in Rovereto
and then having dined, I set out for Venice with my brother Giuseppe and the cleric
Rampini. By evening we were in Verona, on Friday at Matins in the church of St
Anthony of Padua; on Saturday at about three o’clock I arrived in Venice after having
obtained at Mestre an open catriage for the two companions so that they might go to
Treviso, and the two following days I stayed at Venice with the Patriarch. We set out
for Rome on Easter Tuesday after celebrating Mass in the Patriarch’s chapel.

1-6 April

On the evening of Low Sunday we arrived in Rome. On the journey to Ferrar we
visited the Cardinal Legate* and at Bologna Spina, also Cardinal Legate. At Forli we
spent a short time with Signor Gaddi administrator of the Camera Apostolica a
widower of a niece of the Pope. In Rome we stayed in the Palace formerly Bolognetti,
now of the Duke of Torlonia near the Palace Venezia, and also in the evening we met
the adviser to the Legation Signor Genotte.

We came via the road of Loreto that is passing through the following stage posts:
Fusina Stages 1 — Dolo 1%2 — Padua 1%2. Here we rested with Mons. Farina.
Afterwards we continued: Monselice 172 — Rovigo 1%2.

(I. Day) Polsella Stages 1%2. Here we had supper and slept in the Palace of Signora
Grimani. Ferrara Stages 2 — Malalbergo 172 — Capo d’Argine 1 — Bologna 1 — S.
Nicolo 1%4 — Imola 14 — Faenza 1.

(II. Day) Forli Stages 1. Here we rested for the second day. Cesena Stages 172 —
Savignano 1 — Rimini 1 — La Cattolica 12 — Pesaro 1 — Fano 1.

(I1I. Day) Sinigaglia 1. Here we stayed the third night. Case bruciate 1 — Ancona
1%4. What a beautiful view looking down on the Cathedral of S. Ciriaco!l — Osimo 172
— Loreto 1. Here we venerated the Holy House, in the sacristy we saw a very fine
Guido returned from its journey to Paris. — Recanati stages % — Sambuchetto % —
Macerata 1.

(IV. Day) Tolentino 1%2. Here we stayed for the fourth time on our journey.
Valcimara stages 1 — Ponte la Trave 1 — Serravalle 1. — Case Nuove 1 — Fuligno 1
— Le Vene 1 — Spoleto 1 — Strettura 1.

(V Day) This was the fifth stop. Terni 1 — Narni 1 — Otricoli 1 — Borghetto %4
— Civita Castellana %4 — Nepi 1 — Monterosi ¥4 — Baccano 1 — ILa Storta 1 —
Roma 1. In all stages 53%. Deo Gratias. We arrived happily in Rome and resided in
the Piazza Santi Apostoli in the palace that was Bolognetti.

4 Blank space.
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On the way we stayed with the Archpriest Cricco who sent me a sonnet where he
told me the great things which I would see in ancient Rome, it went this way:

O Cricco, you stood on the bank of the Tiber

And its noble slopes, from which happy eagles soared
Who conquered the earth and the sea.

In my heart where Italy is still queen,

1 weep for ber and for her sad times,

And in the ruins of the great buildings

1 weep for the inevitable ruin of all human endeavours.
But, picking myself up, my thought does not search for stones and vain fragile
lories:

It is fed, that is, rejoices in true grandenr

Which is found in cultured and solitary places.

Here I see idolatrous evil in ruins, the temples of the gods
I see Mary who lives where the Baths once were,

And in Pope Pius 1 see the likeness of Jesus.*

* Cricco’s first sonnet was this one: 3
7-13 April

We took as our guide Abate Don Metlo. He took us to all the Cardinals who were
as follows:
1. Somaglia, 2. Castiglioni, 3. Odescalchi, 4. Doria, 5. Bertazzoli, 6. Rivarola, 7.
Consalvi, 8. Haeffelin, 9. ,10. 11. 12,

14 April

Today we saw the Madonna del Popolo where we admired in the last chapel on the
left hand side in the cupola, the works of Raffaello, and among the statues, Jonah,
which was executed after the design of Raffaello. Then we went to the Villa Borghese
in which little remains of antiquity after being stripped by Napoleon. On our return
we saw Raffaello’s Isaiah in S. Agostino, over the high altar in the [Santa Maria della]
Pace, the very beautiful work of Giulio Romano, and in the [Santa Maria dell’] Anima,
the very fine fresco of the Sibyls and Evangelists by Raffaello. And in the next chapel
in this church there are works of [Michelangelo] Buonarotti etc. In the Palazzo
Rospigliosi there are the Aurora and the Andromeda of Guido [Reni], paintings in the
Capitoline Gallery; we also stood on the Rock of Tarpeja, and finally we re-visited the
antiquities of Campo Vaccino, where we climbed up to the grass amphitheatre of
Flavio Vespasiano. In the evening we dined with Prince Chigi, and then we went to

5> A space follows here for the sonnet which the author has not recopied.
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have a talk with the Austrian ambassador, Appony, who was very intelligent.
Afterwards, being with the Sectetary of State, Cardinal Consalvi, we met for the first
time the famous Monsignor Mai in the anticamera.

15 April

Today I dined at S. Gregorio with the Camaldolese Fathers. There were eight of
them. Afterwards we went with Cappellari, Zurla etc. to see the House of the Cesenni
and the baths of Caracalla, then I returned. In the evening Abate Canova came and
took me to Cavaliere Giovan Gherardo De Rossi to whom I had commendatory
letters from Signor Zanona in Venice.

16 April

We visited the Baths of S. Sebastiano, then the tomb of Metella, the daughter of
Crassus, that of the Scipios and other antiquities. After that, S. Pietro in Vincula, the
Baths of Titus, and the Gallery of the painter Muller who dined with us; he is the
author of various German works. He came along to meet Foscolo, Monsignor
Patriarch Archbishop of Corfu

Later I left Genotte and now finally am here in my room.

17 April

In the morning we visited Castel S. Angelo. We climbed up to the top and then
under St Peter’s and again the Museum and the Galleria Vaticana. Then the Patriarch
and I dined with Signor Torlonia, the Duke of Bracciano.

18 April

We have been to Tivoli, about three and a half hours distance from Rome, outside
Porta Latina. On the way we saw the Tomb of the Plancia family, and diverting a little,
the famous Hadrian’s Villa where so many precious objects have been recoverd
through excavation that the Rome Galleries have obtained their better artifacts from
there. At Tivoli we looked at the remains of the Temple of Vesta, that of the Sibyl, the
Tomb of Tossia commonly called the Temple of Tosse, the Villa of Mecanate, of
Quintilius Varus, the house which is thought to be that of Oratius and furthermore
the pleasant Villa of Cardinal d’Este which, because it is uninhabited, is in bad shape.
Besides the works of art, we admired and enjoyed the very delightful environment of
this most pleasant place, and especially the cascade of the Aniene with the Grotto of
Neptune and the Sirens, and the waterfalls which, indeed, are natural, very beautiful
and picturesque. It is said that the water which springs prettily from a hole in the rock
is a work constructed on purpose after an idea of the Cavaliere Bernino.
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19 April

Today because the weather was ‘iffy” we remained in Rome visiting Prince
Poniatowscki and his gallery. He showed us among unusual things two portraits of
Laura and Petrarch which he believed were contemporaneous and Petrarch himself
speaks about the one of Laura. Afterwards we saw the Galleria Barberini and renewed
our study of Canova and Torwaldsen. After lunch we were in the company of Signor
Muzi, auditor for Nuncio Leardi at Vienna, and next Archbishop of Philippi
partibus, who soon will go to America to Chile as [Vicar Apostoli.

20 April

We visited the churches of S. Stefano in Rotundo and S. Cecilia where we saw its
graceful statue. Later we dined with Signor Councillor Genotte where we again met
Signor Professore Scarpellini and others. After lunch we went for a walk outside the
Porta Pia to visit S. Agnese, and the Tomb of Costanza.

21 April

We visited Frascati. We climbed up to ancient Tusculum. After resting a little, we
came to Grottaferrata where we saw the very fine pictures of Domenichino portraying
some of the deeds of St Bartolomeo Nileo: we were next at Marino, then Castel
Gandolfo, then at Laghetto (it was, I think Lago Regillo, and its outlet). Opposite we
saw Palazzuolo ancient Albalunga, and finally Albano, where we admired among other
things Villa Aldobrandini with the magnificent fountains and pictures by
Domenichino. We were home about six, having done all this trip in a day. On the way,
ruminating with myself, I composed these verses: ¢

. 2.
By the cradle is our fragile life, O how our life comes to be
Similar enongh to nothing, And how we lose it!
So close to the tomb Our beart deceives us and

Bewitches onr life

3. 4,
As the little flower Afterwards, as the suns sets
Opens in the morning, The flower gathers together
White, violet 1#5 sad leaves,
Or purple-red: Bending to the earth.

¢ T was unable to celebrate Mass today. This is the tenth Mass I have omitted since my
departure from Treviso.
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In the morning we went to meet Abate Cancellieri. Then, after leaving, we firstly
went to Propaganda to see the library, the Borgia Museum and the Archive. Then we
went to the mosaic factory near St Peter’s, then to the Vatican library to see again
Abate Mai who showed us the Palimpsest of the Repub. of Cicero, and others. Then
we climbed to the Mount of S. Onofrio, where we admired the paintings of
Domenichino and a beautiful fresco of the Madonna by Leonardo and finally at S.
Pietro in Montorio in which we looked at the fresco of Sebastiano del Piombo after
the design of Michelangelo: and other pictures. After lunch there were two bishops
with us appointed for Pavia and Mantua who had come to Rome to take their exams.

23 April

After seeing the Villa Albani which was very blessed with antique statues and
precious marbles and a Parnassus by Raffaello Mengs painted in fresco on the ceiling,
we went to the Palazzo Albani in the City. Here we admired two sketches of Giulio
Romano, a sketch of the lower part of the Transfiguration which they assured us was
by Raffaello himself, and a Holy Family also by Raffaello. Afterwards we admired a
beautiful portrait by Raffaello and other paintings with Cavaliere De Rossi.

24 April

This morning I went again to meet the good Cardinal Bertazzoli, President of the
Accademia di Religione Cattolica. Afterwards had lunch at S. Gregorio with Canon
Betti. Father Abate Donn’ Albertino Bellenghi Vicar General of the Camaldolese gave
me his learned small works on minerology. Don Basilio is the youngest of those fine
brethren. I met along the way Father Giuseppe Maria Mazzetti, Secretary of the
Accademia di Religione Cattolica and Don Pietro Ostini, Professor of Ecclesiastical
History at the Gregorian University, etc. In the evening towards five o’clock I
attended the opening of the Accademia Ecclesiastica.

25 April

We went to the Villa Pamphili; after that we made some visits. Dining with us were
the bishops appointed for Pavia and Mantua. After the meal, at Villa Ludovisi, now
belonging to the Duke of Piombino.

26 April
In the sacristy of Trinita de” Monti we saw a very beautiful fresco of Daniello di
Volterra on cloth, and a fine Perugino. Afterwards we were in the study of the two

brothers Enders. The painter Crafonara was with me together with Don Trogher who
returned home. In the evening we took leave of Cardinal Castiglioni.
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27 April

IV Sunday after Pentecost.

We met the Holy Father for the second time, to take our leave. With the Holy
Father was Don Raffaello Natale, Secretary of Monsignor Barberini, who offered us
his work on Rome etc. Then we dined with the Cistercians in the presence of Father
General Don Sisto Benigni, and the pleasant Father Abbot Fontana of Santa Croce in
Gerusalemme.

28 April

The day before our departure.
I have been with Abate Cappaccini, secretary to Cardinal Consalvi, a first rate
petson.

29-30 April

We left Rome at about six o’clock and came to Terni. The following morning we
were at the Cascata, a truly beautiful effect of nature. Next we left for the following
postal stations.

Terni, Strettura, Spoleto, Le Vene, Foligno, Angeli, Perugia. Here we stayed the
night. On the way I thought of replying to another sonnet sent to me by Archbishop
Cricco. I will set down his and mine.

To The Priest Antonio Rosmini in Rome
Sonnet
of D. Lorenzo Cricco Parish Priest of Fossalunga

“And in Pins one looks to see the face of Christ”,
So perbaps in bis heart the old man says this,
Who travels tiredly the road

To Rome and the holy places.

O my Rosmini who loves devotion,

You deserve praise indeed,

For you are not interested in the antiquities

Of Romze, guilty of so many evils,

That Rome which helps in seeing

The blood of the martyrs poured out.

I beg you to turn your face to ancient Rome which once
Welcomed all the gods,

An example of continning genius of time past.
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The false gods have been exiled from it,

Abnd the old pagan worship, sad, impious, sacriligions,
Has given place to the new worship, through the divine,
Ineffable will.

To the Archpriest Cricco: Antonio Rosmini

The beanty of Rome, mysterions and noble

How much it speaks to the heart

How much it attracted the joyous steps of pilgrims
Among those ancient arches and holy memories!
As everywhere, for the solitary lover,

Desire depicts a beautiful and blamewortly image,
So my thought rejoices in the forms,

Not broken and scattered here and there

Of a much more lofty Beanty.

Romse is wholly a temple devoted to the Fine Arts,
By no means a useless excample of the divine Beanty
To which to raise one’s gaze.

Through Him, during bis earthly exile,

Every misguided and evil heart

Is raised towards higher values.

1-2 May

The night was more than half spent when we arrived in Florence, and we stayed on
the Arno at albergo Schneiderff which we found very good.” Today we have been to
see the Gallery in the Palazzo Pitti, the chapel of S. Lorenzo, and the church of Santa
Croce. Signor Francesco Borri, the banker, met us. In the evening we dined with the
Austrian ambassador, Bombelles.

3 May

We have been to say Mass at the church of the Priests of the Mission of St Vincent
de Paul. Then we visited the Gallery and Museum in the Uffizi Palace, a wholly
magnificent affair. After dinner we visited the Duomo, the Annunziata to see in the
cloister the work of Andrea del Sarto, the Accademia delle Belle Arti and finally to
Bello Sguardo where one sees the whole City and the beautiful plain sprinkled about
with villas and houses, and crowned with hills.

7 The Stage posts from Petrugia were...(gap in the manuscript).
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Seeing so many beautiful works of art, both ancient and modern, I considered what
the difference was between the Greek forms and those of Raffaello and the moderns:
and equally what one was to make of the beauty of the Dutch painters (compared
with these) and it seemed to me that artists can be divided in this way:

I. Some simply copy nature or they make it worse (Dutch and the burlesque
painters):
A. the copiers of nature in which the following give pleasure:

1. the care in imitating it

2. or the wonder; the work is made wonderful through being superlative:
I) the pure work which requires being very detailed in some works etc.
II) or through the power of their talent which the concept demands as in

certain gothic temples etc.

B. those who make nature worse, where what pleases is the ridicule they arouse; and
there are various types of this; and they require different abilities.

I1. The improvers of nature by means of the Ideal. Now these can be divided into
two classes because, though the subject of the drawings they copy is always the body,
nevertheless the body has two forms of beauty which we shall call the corporeal in so
far as it expresses the perfection and well-being of the body; and the other is spiritual in so
far as it expresses the perfection and emotions of the spirit. This is the difference
found between the Greeks and our own artists:

A) The Greeks searched for corporeal perfection, that is, those forms which
demonstrate the perfect body: and if they expressed emotions they were bodily ones
e.g. Laocodn depicts the maximum of bodily suffering: Apollo the maximum bodily
well-being etc. The moderns, on the contrary, such as Raffaello and Correggio sought
forms which expressed spiritual beauty and the most delicate expresssions are found
in the subjects they chose. I attribute this spirituality to religion. No Greek artist ever
expressed our devotion as Perugino or Fra Giovanni da Fiesole [Fra Angelico]
expressed it in their Saints: this was an unknown emotion. And this is the
combination of the most delicate and pure feelings of the soul carried to perfection
and directed to God.

B) If, then, we wish to classify the Greeks and the moderns more strictly, in the
Greeks there would be one class only, that is to say, of depicting; but our painters
would be separated into the most varied classes according to the range of feelings felt
and expressed by the painters. The feelings of Correggio are different from those of
Raffaello. A beautiful and philosophical study would be to establish the different
characteristics of Correggio from that of Raffaello etc. Knowing fully the nature of the
people among whom these painters lived and with whom they dealt would help in this
regard.

C) But the beanty of the body besides expressing emotions and wellbeing can also
express wisdom, power, and, in general, greatness. This subject is common both to all the
ancients and to the moderns.
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Now just as I believe that the moderns express emotions in a more noble fashion
than the ancients and for this reason are much superior to the ancients; so for two
other reasons I believe they are inferior to them. Firstly by reason of bodily forms
because spiritual emotions can sometimes harm bodily beauty; some lofty emotions
are a strain on the body. For this reason the Greeks expressed great art, as
Winckelmann says, indeed the body in passion but always uniting to itself, as it were, a
background of tranquillity which we see even in the Laocoon. On the contrary the
moderns wishing to express the very soul involved with its emotions sometimes cause
the body to suffer. This happens both with subjects such as the saints, Christ etc. and
in human emotions themselves because herein lies the difference between ideas which
are called clever and those which are called beantiful. A kind face diffused with a gentle
melancholy has a natural slightly wan colour, and a thinner and less full form.
Furthermore when a face is very tender it is pleasant not to look for something else
and thereby neglecting to seek in it, wisdom, grandeur etc. But it seems that mental
values exclude or at least take away some pleasant feelings. A head which expresses
grandenr and the divine mind does not seem to admit friendly, human and sensitive
feeling. It instils reverence which keeps one at a certain distance from it; rather than
tenderness and affection which attracts one to make friends with it. The ancients,
then, were much inferior in expressing those finest emotions of the soul which it
seems only the moderns felt. But they were sublime in expressing mental values,
which are united best to the emotions of the body because all this belongs to a natural
state of man, not yet to a sublime and contemplative state, as it were, above nature.
Thus the sculptures of the Jupiter, the Minerva, and Apollos are inimitable.

From this slight consideration, but thought over carefully, springs the question:
whether the Christian religion has been wuseful or barmful to the fine arts, a merely factual
question: and one in which we will see both pros and cons. This was written in a great
hurry on the evening of the 3 May.

4 May

This morning said Mass in the church of the priests of the Mission and having
visited the English family, with whom we travelled from Terni to here, named
Perchings®, we went to see the Boboli Gardens, near the Palazzo Vecchio where it
occurred to me that Dante, who was there as prior, would have spoken of it highly
several times. We took a walk on the walls and then we returned to our house.

We dined with our friend Lutteri, a priest of the Mission. After the meal we were in
the studio of our painter Udine where we saw a table where Archimides is depicted
being surprised by the soldier; then we visited S. Paolino where Udine has the
Conversione ¢ la Morte di S. Paolo [the Conversion and Death of St Paul], and a Sacra
Famiglia [Holy Family|. Nearby we went to Raffacllo Morghen and finally to the
Cascine or rather the public promenades where, one may say, the whole city with the

8 Perkins?? [Ed.]
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Prince in the midst of his people takes part in the festa. Having returned to the house
I went a second time to His Excellency Fossombroni, Secretary of State and Minister
of External Affairs whom 1 also found was not at home, afterwards to Don Neri
Corsini the other minister, but he was not in either. I met also Signor Francesco Borri,
the banker, and Monsignor Fortunato Zamboni who, to my surprise, showed me the
proofs of a re-print of my Saggio sulla Felicita (Essay on Happiness) which is being
made there.

V-VI

We came to Bologna via the following stage posts®. The road is always so bad on the
ridge of the Appennines, almost bare and deserted without seeing any cities or villas.
We put up at the Pellegrino. In the following morning having said Mass in the church of
S. Gregorio we looked at the Cemetery, and the great stretch of colonnades which
leads to S. Luca, the sanctuary on a hill. Afterwards in the Institute we saw Abate
Mezzofanti, an astounding person for the number of languages which he speaks and
knows; then we went to the public Gallery at the Accademia which is at S. Ignatio, the
residence of the Jesuits; and finally the Galleria Zambeccari where, to be honest, we
did not find anything worth while. We dined with Cardinal Spina, the Legate, and the
next day we visited the Galleria Marescalchi, S. Petronio etc.

7-16 May

On 7 May we arrived at Ferrara, on the 8* we stopped with Cardinal Arezzo who
showed us all the beauty of Ferrara. On the 9" we arrived at Padua and we slept in the
Episcopal Residence, on the 10t to Venice where we remained till the 14%, on which
day we went to Treviso (the Patriarch came as well). The next day in the evening we
arrived at Borgo di Valsugana and finally on 16 May with immense pleasure I
recuperated under my paternal roof among my relatives.

Deo Gratias

X

I went to Vicenza in the company of Traversi, Orsi and Fontana to see the Bishop
of Treviso. We stayed at Capel Rosso, but for lunch we went to the Episcopal
Residence with Bishop Peruzzi. I met Abate Dottore Savj, librarian, Monsignor Vicar
general and Monsignor Archpriest who are the two brothers Caldogno.

9 Blank space for places not mentioned.
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X
Journey from Rovereto to Milan and Modena 1824
9-10 July

On 9 July I departed from Rovereto with Maurizio and came to Sannazzaro, a little
village near Riva where we dined in the house on Salvadori’s estate. In the evening
having arrived at Riva we stayed with Uncle Giovambattista Formenti. From there,
about two o’clock in the morning, we boarded a boat and moved to Gargnano. At
Campione we saw a deserted palace of the Archetti family. From Gargnano we came
to Salo by land driven by the coachman Andrea Mazzoldi. We dined at Salo. By the
evening of the 10t we were at Brescia and met again both Brunatti and Stefani.

11 July

Having said Mass in the church of SS. Faustino and Giovita we went up to the
parochial house and D. Giovanni Nanti the Provost’s Secretary gave us a chocolate
drink. We visited the church of SS. Nazaro and Celso, where the Provost insisted that
we see a fine Giorgione and a Santa Barbara by Lattanzio Gambara, in the sacristy. We
were not able to see some paintings by Titian preserved there because the painter
adorned the cornices with them. Afterwards at the Salesians we saw a very beautiful S.
Francesco by Annibale Caracci. We also saw the church of S. Afra with its famous
paintings, that of the Domenicani con due Battoni, at the Pace da’ Filippini. We went to
the Brugnoli, Vantini, Averoldi, and Lecchi Galleries. In the Averoldi Gallery there is
an admirable half figure by Titian depicting the Ewe Homo. In the magnificent
collection of pictures in the Lecchi those which we admired most were:

Different Paoli depicting the signs of the zodiac;

A Magdalen of Titian similar to that in Casa Vendramini:

A mother with children by Titian;

A Giorgione portraying a shepherd who is playing and two shepherdesses;
Different pictures of Orbetto;

The very beautiful Assumption of Lattanzio Gambara brought from the
Convent of Salo;

A beautiful Annunciation by Parmigianino.

Afterwards we saw everywhere very beautiful pictures by Moretto and Romanino,
painters who made me very impressed with Brescia. After lunch I saw the new
Cemetery which is built after the design of Professor Vantini of Brescia: I visited
Monsignor Pinzoni Archpriest of the Chapter and in the evening the Bishop.
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12 July

Having set out on our journey about three in the morning we arrived at Bergamo
about eleven o’clock. We stopped at Palazzuolo, a big place of over three thousand
people more or less, where I celebrated Mass in the parish church; and afterwards
Don Tedoldi, master of rhetoric there, gave us coffee. I was very pleased to see
Bergamo which is built on a hill slope. In the dim distance it appeared to be in front
of the main road in the midst of vigorous and leafy trees of the countryside. In
Bergamo we saw S. Alessandro and lingered for a while in some bookshops, then
because of the excessive heat we betook ourselves to the Albergo d’Italia where we
dined. Having rested and and climbed the hill we saw at Count Vailetti’s a table of
Albert Durer which portrayed an outstanding crucifixion. Then we visited the
principal church and afterwards we admired the Cappella Colleoni in the church of S.
Maria Maggiore adjoining it and in it the monument to the General. In the same
chapel we saw a type of mosaic with wood of various colours excellently effected by
Francesco Corniani from Alzano, strange works. Later at Santa Grata, where the
Benedictine monks live, we liked the major altarpiece which, we were told, was by
Enea Talpino.

13 July

Having left Bergamo at three in the morning, we came to Gorgonzola where I said
Mass in the magnificent church erected through the magnanimity of Galeazzo
Serbelloni. About eleven o’clock we came to Milan and lodged at the Croce di Malta
near the church of San Sepolcro. We visited Cavaliere Rosmini and Canon Nave,
brother of the Bishop of Brescia, and then we dined, rested, left and returned.

14-15 July

Said Mass in the church of San Sepolcro, was again with Rosmini and made some
visits to the Ambrosiana. After dinner I visited the Trivulzi. After a night’s rest, in the
morning we visited the Rector of the College Calchi Taeggi, Don Samuelli and
Casarotti who lives there. Then I went to the Ambrosiana where I met Mazzucchelli
and saw the Gallery there which houses some Leonardos, Luinis and excellent Titians
and the cartoon of the School of Athens.

16-18 July
We took a stroll to see Santo Ambrogio where there are some notable Christian
inscriptions. It is a completely ancient and venerable Church. There are many relics

and memorabilia in S. Maria (near S. Celso) a very beautiful church, with first rate
architecture by Bramante, and we admired there the evangelists and the four doctors
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of the Church in the pendentives, and in the semicirculars of the cupola, S. Nazaro, S.
Satiro, S. Maria Beltrade, etc. In the palace of the Viceroy we saw the works of
Appiani, which surprised us and among these chiefly the Apotheosis of Napoleon. We
also saw the Arco del Sempione, the Arena, the Campo di Marte, the public gardens
and the Biblioteca Trivulzio as well as other places and buildings. In the Biblioteca
Trivulzio we saw a lot of things especially valuable codices. On the 16t I dined with
Trivulzio; beforehand I visited Donna Ghita, sister of Marchese Giacomo. On Sunday
I was with Orefici together with councillors from Rovereto.

19 July

We went to Pavia. On the journey we made a small detour to admire the Certosa
where we celebrated Mass. It is an immense work due to the labours of the best
artisans and especially through the realization of all the parts of which it is made.
However the French seized twelve of the best paintings and so private greed left signs
everywhere of their foolishness. At Pavia, Professor Lanfranchi, the Rector Magn-
ificus of the University very kindly helped us to look round the University. We also
saw the Collegio Borromeo and the beautiful hall there with the very fine paintings of
Zuccari and other painters. I met young Professor Giuseppe Zuradelli there. We saw
the Church of the Carmine and other things. We visited the Bishop who welcomed us
in bed as he was a little under the weather.

20-21 July

We visited the Brera snatched from the Jesuits. What building is ever truly great with
laics showing off, who have not had an ecclesiastical background? They have ungrate-
fully taken it from more worthy people and it has become an object of pride in our
age which knows how to take but not to perform. What an ungrateful age and how
parisitic it is! I later visited Canon Callegari and with him saw Monsignor the
Archbishop. We have been again to the Brera with Labus who dined with us.

22 July

We set off at midnight in the diligence for Parma. In it were a soldier, a woman, a
young lay man and us:

Cherst, chelidri, iacule e faree”

10 Cf. Dante’s La Divina Commedia, Inferno. Cant.XXIV, v. 86. The words refer to different
types of serpents. It would seem to be a humorous reference to the people in the carriage!
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We stopped in Piacenza for three hours. We met Abate Giuseppe Taverna at
Landi’s house collating a codex of Dante. He told us wonderful things about it.
Among the fine readings pointed out to us were these three:

Et TE beato che nbbidisti tosto
Sembiava carca NELLA sua magregza
E D’una Lupa che di tutte brame !

In the library, the librarian, Signor Gervasi, showed us a very fine codex of the
Psalms of IX century written in gold letters sent as a gift a short time ago from Paris
by Signor Poggio. We also noted the elegance and richness of the binding in which the
donor had put it. Later continuing the journey we atrived in Parma by early evening
from which a little later we saw the very beautiful bridge over the Taro of twenty
spacious and bold arches all stone which Maria Luigia built. She is at present con-
structing another marvellous one with a longer arch over the Trebbia.

23 July

Very eatly in the morning Maurizio and I took an open carriage and went to the
Ducal Villa of Colorno. But apart from Canova’s statue depicting the Duchess under
the form and with the emblems of Concordia there was nothing artistic to admire.
Having returned, we went to see the well-known Professor Giovambernardo De Rossi
whom we found very aged and an example to us of the futility of things. We found it
very convenient to visit the public buildings which were open almost all day and with
people ready to help. Signor Pezzana is in charge of the library there. We saw the
Derossian collection of biblical manuscripts and things relating to them, the greatest
in the world. In the gallery we were flabbergasted to see five remarkable Correggios.
We also admired the two cupolas of Correggio in the Duomo of S. Giovambeattista
and S. Giovanni, and a frescoed room in the Convent of S. Paolo representing the
hunt of Diana, and also a fresco transferred to the Library.

Everywhere one sees the play of chiarocuro taken to its utmost perfection in the art
of the unique Correggio. The gentleness of feeling and freshness of imagination is all
his own. The delicate sense of this painter does not lie within the ordinary laws of
beauty; feeling not art, has created for him a new beauty; but it is art not feeling that
has expressed this new beauty in the way in which it is communicated to others. Also
we saw the Farnesian Amphitheatre but weakened through age. In the museum whose
custodian is De Lama whom we found ailing because of age, we saw many new things

1 Thid. Cant 11, v. 134 and Cant 1, v. 50. ‘O conrteous one who obeyed immediately as a she-wolf gannt
with famished craving’. Dante was lost in a dark wood and tries to escape but is turned back by a
leopard, a lion and a ravenous she-wolf. (Canto 1). The first line is from Canto 2. In this Canto
Virgil accuses Dante of cowardice and explains how Beatrice prompted by St Lucy at the
instance of the Blessed Virgin entreats him to go to Dante’s rescue. [Ed.]
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discovered in the scavi of Velleia, and among these, two inscribed bronze tables, one
of these is very large, on which a foundation is set up for the maintainance of orphans
explained by the above-mentioned De lama. In the palace of Maria Luigia we saw the
magnificent Toilette which the empress had donated on the birth of little Napoleon.
This lady spends much on buildings, among which at present a magnificent theatre is
being built. In the evening we went to the Benedictines to see Abate Crescini, that
virtuous man, who, a little before, had thanked Pope Pius VII for offering him the
Cardinalate.

24-25 July

We came to Modena. On the way we lingered a little at Reggio with the Jesuits. In
Modena we went straightaway to Abate Giuseppe Baraldi who welcomed us kindly
and showed us the library which at present is being transferred from one place to
another in the ducal palace, and later, having taken a long walk on the walls, we
betook ourselves to the inn of San Marco where there were places for us to lodge.
Next Sunday morning, having said Mass in the Duomo, we met Professor Lombardji,
the librarian, and aferwards saw the ducal palace in which the Duke is building a lot
of, what seems to me, ungainly architecture. After the wonderful paintings which we
saw in Dresden the gallery had nothing very great. Some fine Guidos, Guercinis Dom-
enichinis, Caraccis, and a Madonna they told us was by Raffaello. In the evening we
visited various churches and in the last one we heard part of a discourse by the Jesuits
where a very young Je....!? gave a discourse with great fervour.

26-29 July

With Baraldi we got to know the excellent people who publish there the Memorie di
Religione, di Morale, and di Letteratura. They ate truly excellent because they make Science
respect Religion, and because Religion makes Science perfect and pleasant. Envy does
not separate them but friendship binds them together. May this memoria be dedicated
to the union of minds. Among these is Fabriani, Cavedoni (Don Celestino not having
known the other one), the astronomer Bianchi, and Parenti. Accompanied by these
men we saw the laboratories of the university, the codices of the Este and the
collection of medals of the Duke, of which Don Celestino is the custodian. Amongst
the codices of the Este, are the commentary of Benvenuto of Imola, the Lives of the
Fathers, the eleventh and following books of Villani, a most important collection, but
(I believe) spoilt by provincial poetry, and an excellent codex of Dante which has been
used in the Padua edition. We were to meet the sculptor Pisani of whom we saw a
monument for the Primate of Hungary which was almost complete, and the one
which is in the opera of the duomo of Ercole 111, Duke of Modena, the last before the
living one. In the Academy of Fine Arts we also saw among other things a very rich

12 As in the Ms. The name is not completed [Ed].
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collection of very good statues in plaster. With Professor Amici I admired the
astronomical machines he had invented or improved, and the metal mirrors of which
he was the first in Italy to find the appropriate alloy and make them. Amongst other
things he perfected an optical machine with which he obtains portraits with ease and
wanted to draw one of me with it.

30 July

I left Modena, bound for Mantua, sad at being separated from so many good
people. At S. Benedetto, pondering on equations, and thinking that their solution
depended on the nature of the numbers and arithmetical operations which are made
on them, I wished to find a solution based on this principle, of the equation of the
second degree: and I think I have succeeded.! It consists in the following steps:

1) Divide the coefficient of the second term in half and, multiply
together these two halves, to observe whether the product is
greater or less than the third term. If it is greater, the roots are real.
If it is less they are complex quantities.

2) In the case that this product is greater, one subtracts from it the
third term and from the difference a series of odd numbers is
formed and the series will turn out to be either perfect or defective
in the last term. Every term of the series indicates a unity, the last
term of the imperfect series, if there is one, indicates a mean; by

adding the sign more or less — : with which are expressed the two

roots of the equation.
3) If the above mentioned product is less than the third term, it is
sufficient that one places the difference with a minus sign —

A
under the square root sign with a twofold sign next to 3 and add

the mean which will provide the two roots.

1) Example with complex quantities

x2—4x+10=0

13 A modern explanation of this problem by Anthony .. Davies is given in the Appendix at the
end of this Diary.
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4
The roots will be E +4/-6

2)  With real roots
x2-8x+12=0

The difference is 4 we have two terms of the series 1, 3.
8 . . .
The roots are — £ 2, or rather there is one sole and most simple rule: it suffices to

place the difference under the root sign and prefix it with the double sign adding it to
2

the prime coefficient divided between the quadrate 7 and the third term.

General Example
x2—Ax+B=0

A / A
The roots are 3 + Z — B which is precisely the same as the customary formula.

Explanation or Demonstration

In the equation of the second degree we have two data: the sum and the product of
the roots.

Keeping this sum fixed, but changing its terms, it is easy to sece that the greatest
product is when the two terms are equal, and that the product is less than the
maximum if the difference between the two terms and that maximum value is a unit,
of one, if it is two of three, if it is of three then five.

To sum up: the differences, between two factors supposed as natural numbers, give the differences
of the products as odd numbers. This is easy to see as follows:

Suppose the mean of the two factors equal to  and x their differences from 2 we
have:

a+tx
a—Xx

aa — ax +ax — x?

Their product, therefore, is reduced by x2, that is, the squate of their differences
from a; which is equivalent to the series of odd numbers above mentioned, this being
the series, as can be easily seen, the difference of their squares and the terms of it the
root of it.
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But if the difference were a complex quantity, x> would be positive instead of
negative hence the product increases instead of being reduced by that amount as it
easy to see being:

(a+ —xz)( —\/—_)62)=a2+x2

We know then from this simple observation that the difference of the two roots is

aZ
always equal to J? —b which was to be demonstrated.

Having mulled over these things in my head I arrived in Mantova where I let myself
see only the Palazzo Te and the Church of S. Andrea in which I adored the most
Precious Blood and saw the Crucifixion and the other fresco of Giulio and Canova’s
little statues of faith and hope which ornamented the crypt. I set out for Verona in the
greatest haste.

31 July

In Verona, having seen Cesari, I returned to my native countryside whose air imm-
ediately seemed to me impregnated with roses and lilies and I recuperated with my
dear little family who seemed to me fragant as a precious ointment.

XI

To Battaglia and Recoaro
11 July—13 August

I note down here some people whom I met on this journey, made because of my
ailing health, so as not to forget their names. 1. Giulio Bellardi Granelli Professor at
Pavia of the political-legal faculty; 2. Don Paolo Brolo from Brescia curate of the
parish of S. Giovanni; 3. Don Giuseppino Curti from Milan; 4. Giuseppe Riva; 5.
Conte Miniscalchi with his wife; 6. Contessa Begna with a daughter from her first
husband Milossovich, and Cosmo, her little son, of her second husband Begna. 7.Gae-
tano Buosi from Ferrara; 8. Passarovich from Ragusa [Dbrovnik]. He is resident in
Trieste; 9. Conte Brisa from Brescia; 10. Piazzoni from Bergamo with his two young
children; 11. Pezzi; 12. Contessa Mosconi, mother and daughter, Lokis and Castellani;
13. Orighetti, the engineer; 14. Giacomo Balestrini, Marchese Del Carretto; 15.
Marchese Gavotti from Genova; 16. The Podesta director of the mint of Genova; 17.
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Conte Capredoni from Milano; 18. Marchese Paolucci with his wife from Modena; 19.
Roversi from Mantua with his wife; 20. Carozzi (he was a trader) from Milano; 21.
The Jews, Cohen the jeweller at the Court in Vienna, Finzi, the jeweller at Firenze, and
Calabi from Verona, etc. etc.

XII
To Verona, Brescia and Milan
25 February 1826—18 September 1826

On this day we started out from Rovereto with two carriages; in one was Marchesa
Maddalena di Conossa, my sister Margherita, Signora Cristina and Signor Michele
Masini from Verona; in the other one was Don Leonardo Leonardi, Maurizio, Nicolo
and me.

We stayed in Verona till the 28* when we came to Brescia. At Verona I met Don
Gasparo Bertoni who, with six priests, does great good. I met Signora Leopoldina. On
the 27t T dined with Marchese Bonifacio Canossa; Don Cesare Bresciani was also
there.

We lodged at the Due Torri in Brescia until 3 March when we came to Bergamo.
We rested at Lonato where we had coffee after lunch with Don Gasparo De’ Gaspari
the parish priest there. On 1 March I dined with Bishop Nava. On the 34 Marchesa
Maddalena artived and I met Manzana with her.

In Bergamo we lodged at the Italia: I met Don Giovanni Zanetti confessor of the
Sisters of Charity: Monsignor Canon Girolamo Bolla from Piacenza, the Lenten
preacher (short gap here) and on Saturday (4 March) we came to Milan.

In Milan I met Conte Ottavio Castiglioni with a letter from Marchese Bonafazio, his
brother-in-law, with Canon Bellisomi with a letter from Carlino, Conte Girolamo
Lurani whose mother is the sister of the Bishop of Brescia with a letter from the
Parish Priest of S. Faustino ad sanguinem of Brescia, Conte Giovanluca Somaglia with
Carlino, Alessandro Manzoni; and other previously known people. The contract made
with the innkeeper at the Croce di Malta began on 13 March: he gave me five rooms
with furniture for various uses and I pay six Milanese lire per day, three lire per head
for the meal; for the manservant it is two and a half lire, and two lire per head for our
suppet.

Today, 14% I went to dine with Manzoni in Brusuglio. Tomorrow, 15% I depart for
Rovereto with Carlo, Niccolo, Maurizio, Carlo’s servant and mine. Having set out, we
saw in Brescia the beautiful Victory in metal found in the excavations which they
made there. We put up at the Gambaro: we stopped at Verona on the Sunday at the
Due Torri and on Monday 18 September we were back in the bosom of our dear
family.
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X111
To Milan
2 November 1827-23 August 1827

I had sent Giacomo on ahead to Milan. Today we four mentioned above also set
out with Giovanni Carlo’s servant. We arrived, having stopped twice, at Verona and
Brescia, in three days. And we lodged in quarters prepared for us by Giacomo in the
house facing the parish church of S. Francesco di Paola, Corse di Porta Nuova.

On 9 June I was at the Certosa at Pavia with Loewenbruck; and in the evening
having returned to Milan I found that my cousin Carlo had died of apoplexy. I
experienced great sorrow.

On the 20 July I was at Gernetto. I made a flying visit to Milan on 23t and then
went back to Gernetto until Saturday 28 July on which day I returned.

Having spent Sunday in Milan, I departed on 30 July for Lago Maggiore with
Antonio only, leaving Maurizio in Milan. I used an express coach as far as Sesto from
there to Isola by steamer.

I slept at Pallanza in the home of Donna Teresa Dugnani who gave me a letter of
commendation for Doctor Viani who had me dine at the hotel without letting me pay.

The next day (31%) I set out towards Domodossola with a small one horse carriage.
On the way, after Vogogna, I waited for a friend, the reason for my journey. I visited
Monte Sacro with him. I dined at Domodossola and then took the letter of
recommendation given me by Count Mellerio for judge Chiossi. With this gentleman
who took over the care of my business, we succeeded after some negotiations to
establish the preliminaries of the contract which we desired to make with Canon
Capis.

On the evening of 2 August with the Transport Official of the place; I rested at
Arona, the home town of St. Charles. The next morning I continued my journey with
the same person; and I was in Milan at about three o’clock on 3 August.

I left Milan on 20 August for Gernetto where I dined, and after the meal I arrived at
Monasterolo where I slept. On the morning of the 215t having taken the Vaprio mail
coach I dined at Calcinate and slept at Brescia. From there on the 22 I came to
Verona , and the 23+ saw me again in my own home town.
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X1V
To Milan — Domodossola — Turin
5 November 1827—18 February 1828

Having set out from Rovereto on 5 November we were at Desenzano by evening
and slept at Albergo Reale. We met up with Count Mellerio on the way for Brescia
and by the evening of the 6t we were in Milan.

On the 18 February I left with Andrea Fenner a priest and Antonio Bisoffi to go to
Calvario di Domodossola. By evening I was in Domo, and on the morning of 19t at
Calvario.

On 10 June I sent Don Andrea to Milan to consign by hand the second volume of
the Opuscoli filosofici.

On 11 June I set out to go to Stresa to pay my compliments to Cardinal Morozzo,
but not having found him there with Madame Bolongaro, I came to Arona where I
found Marchese Cusani, and Don Giuseppe Curti with another gentleman unknown
to me, and we dined together. Having set out about three o’clock to go to Castello di
Gozzano, where the Cardinal was, I met him when I was at Borgo Manero on the
road which led to Novara, and I accompanied him on his journey.

He wished me to be with him in Novara and kept me with him the next day, giving
me the opportunity to see Novara. Don Gaudenzio Seletti, train-bearer of His
Eminence got me to see the chief churches, the Jesuit College, and in the Duomo the
tomb of S. Gaudenzio etc. The domestic priests of His Eminence besides Seletti, are
Monsignor Pietro Dardano, Chambetlain, and Signor Pietro Basso, the Secretary.

On 13% I was in Turin lodging at the Pensione Svizzera where, being ill, I paid
handsomely. On the same evening I went to see Marchese Taparelli d’Azeglio, who
presented me to the Austrian Minister, Count di Senfft-Pilsach, who knew the Abate
di La Mennais.

On 14% I had breakfast with Marchese D’Azeglio and later he had his scribe
accompany me to see Turin’s Natural History Museum, the University, the Palace
with the Royal Gallery, the Royal Gardens etc. Afterwards I met the Abate di La
Mennais in Count di Senft’s presence (presso) for two hours, and then I came to have
lunch with Marchese D’Azeglio.

On 15 I had lunch with Count di Senfft, I saw the principal churches, the
Consolata, the Duomo etc. In the evening the Marchese del Carretto took me to
Count Napione.

On 16% I returned to Novara whete the Cardinal detained me also the next day.
During my journey I dined at Vercelli, and venerated the tomb of S. Eusebius in the
Duomo. I also saw the beautiful paintings of Gaudentius in the church of S.
Cristoforo there.

On 17% I returned to Sacro Monte di Domodossola, with the help of the Lord, to
whom be all honour and glory.
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I set out from Sacro Monte on 28 July, and remained in Milan for the two following
days. On the 315t I came to Gernetto; on 2 August I returned to Milan. On 4t to
Monasterolo, on 5% to Brescia to the home of the Bishop. However the latter was
away. On 6™ to Verona, on 7% to Recoaro.

I met at Recoaro: 1. Filippo Brioschi, the engineer; 2. Sogni, Secretary of the Milan
hospital; 3. Reina with his wife; 4. Scala, a Veronese priest, Carnesali, another priest; 5.
De Call, Commissioner of the Verona Police; 6. Count Oppizzoni of Milan; 7.
Antonio di Demetrio dell’Isola di Lemnos who resides in Trieste; 8. Manfroni of
Brescia; 9.Marchese Maruzzi.

On 28 August I was back home.

XV
From Rovereto — Milan — Rome — Naples
1 November 1828-19 August 1830

I departed from Rovereto in the morning with Count Salvadori and Antonio Bisoffi
and boarded a steamer for Torbole with which at 4.30 in the afternoon we arrived
happily at Desenzano and thence in the evening to Brescia, and the day after in Milan
at the Croce di Malta. On the 9% I moved to Count Mellerio’s, leaving Salvadori at the
hotel. I stayed in Milan until the 227d. On 22 November I left Milan for Rome using
the following places to stop: 1. Parma, 2. Modena, 3. Forli, 4. Fossombrone, 5.
Foligno, 6. Otricoli, 7. Rome.

On Friday 28 November I arrived here in Rome at about half past four in the
afternoon.

Notes

1. Canon Silvestro Belli lives at S. Salvatore alle Coppelle, house N. 74.

2. Sant’ Ambrogio a young man sent by Donna Teresa Dugnani who lives
at the studio of Dottore Tusconi, advocate in Chambers (piazza Madama).

3. Lucrezia Ripanti born Princess Rospigliosi at Campitelli.

4. Cavaliere De Rossi at Boschetto.

5. Muzzarelli, Via di Tre Cannelle.

6. Maria Corsini Marioni in the Palazzo Marescotti alle Stimmate.

7. Mastrofini, at the Paradiso near Advocate Ciuffa.

8. Bonelli, vicolo dei Venti, piazza Farnese N. 5.

9. Ciriaco Magri of Meldola seven miles from Forli, lives in Rome at Ponte
Sisto N. 5 at Signor Vinceza’s.

10. Bernardo Bolognesi, Via della Sapienza N. 48, 1 floor, in Piazza Madama.

11. Don Giuseppe Davalos near the Church of Santo Spirito de” Napolitani in
Via Giulia N. 33, third floot.
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12. Signor Alessandro Panvini-Rosati, Via del Lavator del Papa N. 88.

13. Monsieur Leveques, architect. Via ai Due Macelli N. 30.

14. Count Perego from Cingoli.

15. Del Rio.

16. Marchese Bevilacqua.

17. De Ricci in the home of of Signor Pietro Alessandti in the Pilotta (Piazza),

opposite Palazzo Potenziani N. 9.

18. Abate Don Pietro Anzuini who lives in the house of Santa Maria della Pace.

19. Abate Angelo Tosti at the Pace.

20. Signor Becker.

21. The Abbé Le Vasseur, Missionario— Via in Arcione N. 104, on the 2 floot.

22. Michele Nuszbaurer, sculptor in Carinzia, at the Palazzo di Venezia.

23. Don Carlo Galotti the priest known in Naples, the only one of the Ferrante
family.
M. Tomagiani, Archbishop of Durazzo, a native of Constantinople.

— Countess Marioni at the Palazzo Carpegna on 1 floor at the Sapienza.

— Signor Giovanni Casini who lives in the Palazzo Bolognetti al Gesu in the
house of Cavaliere De Rossi Console di Portogallo.

— Accindino Buratti, Via Tor de’ Conti N. 35, 3 floor, near the piazza delle
Carrette.

Journey from Rome to Naples

I left Rome on 17 August 1829 at three o’clock in the afternoon, with friends Don
Giovanni, Rafaello and Matteo, Padulli’s sons, and Don Tommaso Mossi a Cistercian,
parish priest of S. Bernardo alle Terme, for the stage coach of Angrisana who manage
all the stage coaches from Rome to Naples.

We travelled all night. Late in the morning we rested at Mola di Gaeta; on the
evening of the 18th we lodged at the Crocelle, facing the Castello dell’Ovo looking
over the sea.

We visited the churches among which we found the Certosa of S. Martino rich in
marble and paintings. In the Annunziata we saw decorations of Albertelli in the cup-
ola, we also found that of the church of the Gerolamini rich and beautiful.

Cecconi, librarian, Albani.

At the Palazzo degli Studii we saw Etruscan vases, papyruses, bronzes, both statues
and domestic utensils found at Herculaneum, mummies, the picture gallery, ancient
frescoes, stone statues, among which were the Farnese Bull, and Hercules. At the
factory of the poor we saw coral material, and other mechanical and intellectual art
works which they fashioned.

We saw the botanical garden, and the royal palace where there is a beautiful
Madonna by Raffaello, S. Francesco di Paola etc.

Outside Naples on the 26t we visited Pozzuoli, Baia, Capo Miseno. We saw the
Cumaean beach, where Aeneas came shore, the harbour of Cuma, the stove of Nero,
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the hundred cells of the ancient prison, the pool of Agrippa, and the ancient ruins of
Pozzuoli among which were the Amphitheatre and the Temple of Serapis.
On the 315t we were on Vesuvius. With us were Crafonara, Cromer and a Hungarian.
As far as Resina by coach (having seen Portici of which the antiquities were taken to
Naples); later, on asses as far as the hermitage where we took refreshment and drank
the famous Lacrima. Then by ass to the foot of Vesuvius. From there we climbed the
steep and tiring path by foot; it was full of lapilli: half way up we were caught in cloud
and rain, an unpleasant thing to see and experience. It passed; we climbed and we saw
the large cavity and in it the mountain and the crater and two vents from which a lot
of smoke issued varying in density, sometimes white, sometimes yellow and reddish,
and sulphurous: the whole abysss sent smoke everywhere. We did not stay there the
evening, but soon descended quickly to the hermitage and thence home.

On 2 September to Caserta.

Having returned from Naples I was in Rome on 12 September.

Palazzo Potenziani facing the Chiesa de’ Lucchesi.

Signor Giulio Meneghelli from Riva to be paid twenty louis.

From Rome to Domodossola
We left Rome on the 3 May and by way of Perugia, Florence, Lucca, Massa, Genoa,
Alessandria and Novara we came to Domo on the thirteen day, using my own coach
and post horses.

From Domodossola to Rovereto

We left on 16 August, and via Laveno, Como and Lago di Garda I was in Rovereto
by the 19,

XVI
From Rovereto to Domodossola
29 September 1830

I set out from Rovereto on 29 September. On the morning of the same day I was
with the Bishop of Verona with whom I stayed until Saturday 2rd October, on which
day I came to Bergamo and stayed there on the Sunday. On Monday I was in Milan
with Count Mellerio with whom I stayed until the following Monday 11t October. In
the evening of 11t I rested at Baveno, and on 12t I was in Domo in the company of
Pietro Orsi and the servant Cavallini.

Superintendent of Domo — Marioni.
Superintendent of Pallazza — Bottazzi.
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I stopped at Domodossola.
I returned to Rovereto.

XVII
From Rovereto to Domodossola
XVIII
From Rovereto to Trent
XIX

From Rovereto to Trent
22 August 1831

I set out on 22 August with Todeschi, by post-chaise, and having slept at
Desenzano, I was in Milan by the evening of the 23rd.

On the way on the 23 I went to venerate Caravaggio’s Madonna to whom, having
asked a spiritual favour, I made a promise that if I obtained it I would personally
bring, or send, as an offering, a silver lamp of at least a hundred imperial florins in
value after a year from the present day.

On the 24t to Gernetto, on the 25% to Milan, on the 26t to Domodossola.

I was back in Rovereto on 29 October.

XX
1832 on 2 June I went from Trent to Rovereto. 4.
XX1I
From Rovereto, Trent and Bressanone
1832, 22 June

I left Trent on 22 June 1832 with Don Pietro Orsi, with my carriage and post
horses. At Bolgiano Maddalena Rigler, mother of Don Pietro, made us lunch at which
Don Pietro’s brother in law served us. He is named.....Cusset, a helper in the coffee
shop near the stage post.

14 The rest of the sheet is blank.
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At Bolgiano we met the Bishop of Trent who was dining at the Provost’s, the
Provost himself, however, being absent. We travelled from there nearly always in the
company of the Prince Bishop.

At Bressanone we left the carriage at the hotel Della Croce, where the Prince Bishop
of Trent lodged. We were given quiet accommodation by a parish priest called Paolo
Heiss almost opposite the cathedral. Stapf provided us with food at the house of
Canon Craffonara.

23 June

I spoke with Governor Wielzick, before His Highness. 1 showed him the petition
which he approved, and it boded well. He promised to support the business. He said
that all the details were praiseworthy and he offered his help where he could.

He asked me whether there was anything similar in the case of the Redemptorists
(Liguorini). I replied that I did not know the Congregation of the Redemptorists but
that I believed that it only extended to retreats and missions. He added: “So it should
be according to their Founder” showing with these words to be badly prejudiced
against them. He asked me whether our priests were diocesan or regular. I replied that
one did not classify them; but that they had simple vows. He asked me how many
there were; and I replied 5. He mentioned the difficulty of maintenance. I said that it
is necessary to take into account that they can accept material benefits and stipends
for Masses.

Conversation with His Majesty.

Written on 23 June 1832. Bressanone.

I had the honour of meeting the Emperor and His majesty, the King on business of
which His Majesty had been informed by His Highness the Prince Bishop of Trent.

Divine Providence has seen to it that I possessed something in Piedmont and that I
should set up a religious Institute in those parts which would benefit them. This also
came to the notice of the present Sovereign, King Carlo Alberto which he liked and
which received his approval.

Later, that is, on the 30t his Highness the Prince Bishop of Trent invited me out of
the kindness of his heart to see whether the said Institute could take root in the
diocese of Trent as well. And following all the suggestions of His Highness I have
made the attempt. With this end in view I have bought the residence of the late
Provost and have partly built it and am partly building it for this purpose, and already
different priests have joined. Having experienced this for a year, and having been
happily successful with the grace of God, it seemed to me to be time to lay the
undertaking before his Majesty asking humbly that he might look with favour on these
small efforts and that he might take the work under his powerful patronage.

After considerable thought I am also making the Rule of the Institute known to His
Excellency the Governor of Tyrol who had the kindness to tell me that he found the
affair praiseworthy in every respect and encouraged me with his vote of confidence.
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However, foreseeing 15
23 June (Continuation)

Before Lunch Barone Altenburgher advised me that His Highness had obtained an
audience for me with His Majesty after lunch for about 4 o’clock in the afternoon, so
at 3.45 1 should be at the Lionfante Hotel where His Majesty lodged. I replied that 1
would do this and get there even before that, that is, at 3 o’clock, for the audience
with His Majesty. I arrived there and His Highness told me that he had obtained this
audience for me, but that he had not spoken to the Sovereign about my business. This
was against our express and repeated understanding. For this reason I answered that I
desired keenly that His Highness should speak to the Sovereign about my business,
otherwise, I would not have the effrontery to present myself because he did not know
me. We therefore agreed that I would not be presented, though I was added to the list
(here indeed I cut a fine figure! But better so than that the business be spoilt). The
Bishop told me that he would probably be invited to dine with His Majesty the next
day and then he would mention me and that when His Majesty took a stroll with his
guests it would be brought to his notice. I said that on such an occasion His Highness
would only be able to make a slight reference to my affair and that I would need to
speak to the Emperor at length (as we agreed. 1 didn’t say these words in order not to
offend him). He therefore promised that when he mentioned my affair to the
Emperor the next day it would be aimed at my having an audience either here on
Monday, or in Innsbruck. This was the conclusion today; but it will probably turn out
that the Bishop will leave me to the Emperor without saying anything, except perhaps
a few words, possibly letting himself also go cold on the idea.

24 June

Today the Bishop dined with the Emperor and obtained an audience for me
tomorrow after lunch. In telling me this he said: The Emperor asked whether it was a
Congregation and when he said “yes” he replied: “So much the better that he is
subject to the Bishops”. I am therefore in agreement the Bishop concluded. From these
words it seems to me that it is possible that the Bishop in speaking with the Emperor
might have got it into his head to add some modification.

25 June

In the morning I saw that Monsignor Sardagna had come, sent surely by Providence
to influence the Emperor, and also to speak of my affair. After the meal, at four thirty
or five, we had an audience, first Monsignor Sardagna, afterwards me. Monsignor
spoke about the matter.

15 T'wo blank sides follow.
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I entered and said that His Majesty would have been already informed etc. “Yes”, he
said, that he had spoken of it with the two Bishops. I gave my explanation. He said
that he encouraged all these things, that they were beneficial, and that he would speak
with the Bishop of Trent at Innsbruck about the matter. He revealed that with regard
to the two requests which I made there would be no difficulty. When I said that the
purpose of the Institute was to serve the Bishops, he insisted that it must obey them
and be subject to them. I said “yes” as regards external things and to do all that they
desired as far as I could. When I touched on dealing with the matter in Rome he said:
“Yes, you can do it yourself or through others”. When I said it seemed necessary for
myself to go to Rome he appeared to add “that the matter is being dealt with by the
Bishops”. Finally I asked him for a recommendation to Rome either with the Pope or
his Minister etc. He said first “I have no difficulty in writing a letter to the Pope” then
he said that “the matter can be dealt with through the Ambassador”; finally he
returned to the idea of the Bishops “that it must be dealt with through the Bishops”.

He then accepted very gracefully the present of my books and praised me for
fighting the greatest evils of the time. When I said that at Rome there was much to do
and because of this things were going slowly he added: “Oh, yes, at present there is
much to do in Rome!” When I said that before presenting it (the Institute) to Rome I
wished to receive his permission and patronage he agreed decisively, as if this was the
right thing to do. When I spoke of the greatest evils of our time, and of the few good
morals among the clergy, he showed great feeling and a deep conviction about this.

26-27 June

We left Bressanone and came to Innsbruck. We wanted to stay at the So/, but there
were no rooms. We put up at the Aquila d’Oro.

The Tirolese song lodeln.

Towlog is a type of singsong, which is sung in honour of Ceres.

28 June

I was to meet Governor Wilseck who was not available; I met Professor Mersi with
Habmann etc.

29 June
I met the Governor; 1 referred to the audience I received and he told me on

departing: “I want your enterprise to be successful etc.”.
The Bishop of Trent arrived.
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30 June

I met the Bishop to mention the audience. He was in a good mood and promised
again.
The Emperor came.

2 July

I met the Councillor of Governor Sondermann who was very kind to me and wishes
to support the Society.

In the evening I took leave of the Bishop and he told me that on Wednesday he
would see the Emperor again.

3—4 July

Journey from Innsbruck to Trent where we arrived safe and sound on Wednesday
evening.

XXII
Trent, Rovereto, Ctemona, Domodossola, Turin

1832

21 July. I came to Rovereto.

24 July. I arrived at Verona by express coach on the morning of this day.

25 July. With Don Giulio. On the same day I arrived at Mantua.

26 July. At Cremona with Monsignor Sardagna.

24 September. I have been at the seminary of S. Catlo sopra Arona with the
lawyer Bianchi to plan with Monsignor Scavini the definite establishment of the
Institute at the Sacro Monte.

XXIII

From Domodossola to Turin

26 September. Today I left Domodossola for Turin with the diligence in order to
take the Sisters of Providence and to bring the others back.

27 September. I was in Novara.

28-29 September. Journey to Turin which I reached in the morning. I met Cardinal
Morozzo. In the evening I was promptly at the Villa Barolo to see the Marchesi.

30 September. The Marchesi of Barolo came to Turin in the morning to fix things
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up, and after dinner with Loewenbruck and the two sisters who were to be
brought back I set out homeward bound. I slept at Cigliano.

1 October I was back in Arona by evening. Loewenbruck and I set out together
from Arona.

He went to Locarno with the two sisters and I to Domo. I slept at the hotel
Spagna.
2 October. Domodossola. I slept at the hotel Spagna.
3 October. At Calvario in the morning.

XXIV
1832
From Domodossola to Venice

9 November. I came to Baveno.

10 November. I came to Milan. (From Baveno to Arona 3 Milanese lire tip. I paid
10 francs for two horses, the stage coach. From Arona to Sesto a post horse fr.
3,50. From Sesto to Milan 36 Milanese lire and tip, two post horses: Brivio is the
home town of the Postmaster.)

11-12 November. I remained in Milan.

13 November. Having set out with Count Mellerio and Don Luigi Polidori we came
to Brescia.

At Caravaggio I fulfilled my vow and brought the silver lamp.

14—15 November. I met Don Besi and Giuliari in Verona.

16 November. We were in Padua.

17 November. We celebrated at St Anthony’s and breakfasted with P. Bigoni. Later
we came to the Corezzola estate of Duke Melzi.

18-21 November. In Corezzola.

22 November. St Cecilia’s day in Padua.

23 November. In Venice at the Europa behind the church of S. Mose.

29 November. We dined with the Patriarch.

30 November. Return to Padua.

1 Decembert. From Padua to Verona.
2 December. Verona.

3 December. Mantua.

